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Abstract	  
This	  is	  a	  project	  on	  the	  social	  implications	  affecting	  the	  public	  and	  private	  implementation	  of	  the	  
Moudawana	   (The	   Family	   Law)	   in	   Morocco.	   The	   project	   will	   analyze	   the	   power	   relations	   that	  
operate	   through	   social	   norms	   and	   conventions	   in	   the	   form	   of	   gendered	   division	   of	   space,	  
hindering	  a	  full	   implementation	  of	  the	  law.	  Furthermore,	  the	  project	  investigates	  how	  Moroccan	  
women	  create	  agency	  within	  the	  Moroccan	  society.	  By	  analyzing	  the	  socio-­‐historical	  context	  of	  the	  
Moudawana	  and	  using	  sociological	  and	  anthropological	  theories,	  the	  projects	  seeks	  to	  explore	  the	  
relations	  between	  tradition	  and	  legislation;	  gender	  and	  spaces;	  power	  and	  resistance.	  Throughout	  
the	  project	  ethnographic	  data	  from	  Morocco	  will	  be	  used	  to	  underpin	  the	  analysis	  and	  theories.	  
On	  the	  basis	  of	  the	  research,	  the	  project	  argues	  that	  informal	  rules	  hinder	  the	  implementation	  of	  
the	  Moudawana	  through	  power	  relations	  that	  are	  unequally	  distributed	  based	  on	  gender.	  These	  
relations	  and	  practices	  are	  the	  norm	  in	  the	  society	  which	  Moroccan	  women	  increasingly	  redefine	  
and	  reinterpret	  and	  hereby	  challenge	  the	  cultural	  hegemony. 
 
 
 
 
 
 
 
 
 
 
 
 
 
Front-­‐page	  photo:	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  between	  Scarves,	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Chapter	  1:	  Introduction 
 
Shortly	   after	  Morocco	   gained	   its	   independence	   in	   1957,	   a	   family	   law	   named	  Moudawana	   was	  
launched,	   seeking	   to	   unite	   the	   different	   ethnic	   groups	  within	   the	   new	   state	  with	   one	   common	  
denominator;	   Islam.	   Regulating	   a	   range	   of	   civil	   law	   matters,	   such	   as	   marriage,	   divorce,	   and	  
heritage,	  the	  Moudawana	  is	  central	  and	  much	  debated,	  since	  the	  family	  is	  the	  social	  foundation	  in	  
Moroccan	   society	   (Pruzan-­‐Jørgensen	   2005:	   120).	   As	   part	   of	   a	   broader	   liberalization	   process	  
launched	  by	  the	  former	  King	  Hassan	  in	  the	  late	  1990’s,	  the	  Moudawana	  was	  reform	  in	  2004.	  The	  
new	  Moudawana	  of	  2004	   improved	   the	   rights	  of	  women,	   regarding	   family	  matters,	   such	  as	   the	  
right	  to	  initiate	  divorce,	  keep	  custody	  of	  children	  in	  case	  of	  divorce,	  and	  the	  right	  to	  pass	  on	  their	  
citizenship	  to	  children	  regardless	  the	  nationality	  of	  the	  father.	   
	  	  	  	  	  	  This	  year,	  the	  10-­‐year	  anniversary	  of	  the	  new	  Moudawana,	  the	  law	  continues	  to	  be	  considered	  
a	   controversial	   and	   explosive	   topic,	  mobilizing	   different	   groups	   of	   civil	   society	   and	   has	   not	   yet	  
been	   fully	   implemented.	   According	   to	   Christian	   Lund,	   a	   case	   study	   can	   illuminate	   events	   on	   a	  
large-­‐scale	  level	  (2014:	  224).	  In	  this	  project,	  the	  Moudawana	  will	  serve	  as	  a	  case	  of	  larger	  societal	  
changes	  in	  Morocco	  and	  reflect	  broader	  development	  in	  the	  Maghreb-­‐region.	  This	  is	  why,	  we	  find	  
it	   relevant	   to	   investigate	   the	   Moudawana	   and	   its	   implementation.	   More	   specifically,	   we	   are	  
interested	   in	   finding	  out	  what	   this	  means	   in	   the	   lives	  of	  Moroccan	  women:	   the	  spaces	   in	  which	  
they	  operate,	  and	  how	  they	  redefine	  and	  interpret	  the	  conventional	  female	  role	  and	  religion.	  The	  
concept	   of	   ‘agency’	   is	   useful,	   when	   attempting	   to	   understand	   the	   everyday	   lives	   of	   women	   in	  
Moroccan	   society.	   Anthropologist,	   Sherry	   Ortner,	   defines	   ‘agency’	   as	   the	   relationship	   between	  
actor	  and	  structure,	  hence	  the	  capacity	  of	  individuals	  to	  act	  independently	  and	  to	  make	  their	  own	  
free	  choices	  (1984).	  On	  the	  basis	  of	  this,	  we	  set	  out	  to	  answer	  the	  following	  main	  question: 
	   
How	  do	  social	  norms	  and	  conventions	  affect	  the	  implementation	  of	  the	  Moudawana,	  and	  how	  can	  
Moroccan	  women	  create	  agency	  in	  Moroccan	  society? 
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Chapter	  2:	  Methodology 
 
In	   this	   chapter	   we	   will	   present	   our	   methodological	   choices	   to	   give	   an	   introduction	   to	   which	  
methodological	  approaches	  and	  tools	  we	  will	  apply	  throughout	  the	  project.	  Furthermore,	  we	  will	  
reflect	  and	  argue	  for	  our	  choices	  and	  the	  limitations	  in	  the	  project. 
2.1	  Epistemology	  and	  ontology 
In	  this	  project	  we	  are	  taking	  an	  interpretivist	  approach,	  seeking	  to	  explain	  and	  understand	  human	  
behavior.	   According	   to	   Bryman,	   interpretivism	   is	   opposing	   the	   positivistic	   methods	   of	   natural	  
sciences,	  and	  instead	  based	  upon	  the	  theoretical	  standpoint	  that	  reality	  is	  socially	  constructed	  and	  
is	   under	   continuous	   development.	   Hence,	   reality	   is	   always	   negotiated	   within	   cultures,	   social	  
settings	  and	  relations	  amongst	  people	  (2008:	  15-­‐16). 
	  	  	  	  	  	  We	  will	  be	  investigating	  how	  the	  social	  norms	  and	  conventions	  in	  Moroccan	  society	  affect	  the	  
implementation	   of	   the	  Moudawana.	   This	   is	   studied	   by	   looking	   into	   the	   content	   of	   what	   social	  
conflicts	  exist	  in	  relation	  to	  the	  social	  changes	  the	  Moudawana	  causes.	  We	  combine	  features	  from	  
the	  constructivist	  and	  structuralist	  approaches.	  We	  are	   inspired	  by	  the	  structuralist	  approach,	   in	  
the	  sense	  that	  we	  acknowledge	  the	  structures	  in	  the	  society,	  that	  relate	  to	  the	  social	  world.	  In	  this	  
case,	  power	  relations	  and	  physical	  space.	  We	  relate	  this	  view	  to	  the	  constructivist	  approach	  in	  a	  
way,	  that	  we	  do	  not	  see	  the	  power	  relations	  as	  static,	  but	   instead	  as	  constructed	  through	  social	  
interaction	  and	  under	  continuous	  change. 
	  	  	  	  	  	  Our	  ontological	  standpoint	   is	  constructionist.	  Bryman	  defines	  constructionism	  as	  the	  creation	  
of	   social	   phenomena	   by	   social	   actors,	   either	   as	   parts	   of	   direct	   or	   indirect	   actions.	   Social	  
phenomena	  cannot	  be	  viewed	  as	  independent	  entities,	  as	  they	  are	  constantly	  being	  accomplished	  
by	  social	  actors	   (ibid).	  This	  means	  that	  we	  do	  not	  see	  the	  structures	  of	  the	  society	  as	  static,	  but	  
rather	   a	   result	   of	   constant	   negotiation	   and	   redefinition	   of	   social	   actors	   (ibid:	   18-­‐19).	   In	   other	  
words,	  the	  social	  structure	  does	  not	  exist	  outside	  of	  the	  social	  world,	  but	  are	  created	  by	  people	  
taking	   actively	   part	   in	   it.	   Thus	   social	   structure	   and	   norms	   are	   reproduced	   by	   the	   people	   who	  
enforce	  them	  by	  language	  and	  actions.	  In	  this	  case,	  our	  scope	  of	  focus	  is	  primarily	  the	  Moroccan	  
women,	  redefining	  and	  negotiating	  social	  norms	  and	  rules. 
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2.2	  Research	  and	  data	  collection	  	  	  	  	  	  	    
In	   this	   project	   we	   will	   use	   primary	   and	   secondary	   data.	   The	   primary	   data	   is	   empirical	   data	  
produced	  by	  us	  during	  a	  one-­‐week	  fieldwork	  in	  Marrakech,	  Morocco,	  and	  at	  a	  KVINFO	  conference	  
in	  Copenhagen,	  while	  the	  secondary	  data	  consists	  of	  books,	  articles	  and	  research	  papers	  in	  which	  
the	   data	   is	   analyzed	   and	   discussed	   by	   other	   researchers.	   Firstly,	   we	  will	   introduce	   our	   primary	  
sources	  for	  secondary	  data.	  Secondly,	  we	  will	  elaborate	  on	  our	  primary	  data	  produced	  during	  our	  
fieldwork	  in	  Morocco. 
 
Secondary	  data	  key	  authors	  
	  
Fatima	  Sadiqi	  
Fatima	  Sadiqi	  is	  a	  Moroccan	  senior	  professor	  of	  Linguistics	  and	  Gender	  Studies	  at	  the	  University	  of	  
Fez,	   also	   the	   founding	   director	   of	   the	   ISIS	   Centre	   for	  Women	   and	   Development.	   Sadiqi’s	   main	  
fields	   are	   in	   gender	   studies	   and	   transnational	   feminisms,	   and	   she	   is	   currently	   working	   on	  
Moroccan	  women's	  empowerment.	   For	   this	  project	  we	  draw	  on	  her	  book	  Women,	  Gender,	  and	  
Language	   in	  Morocco	   (2003)	  and	   the	   research	  paper	  The	  Feminization	  of	  Public	  Space	   (2006)	   to	  
illustrate	   the	   deeply	   rooted	   social	   norms	   of	   Morocco.	   Her	   vast	   work	   on	   gender	   roles	   and	   the	  
division	  of	  public	  and	  private	  space	  has	  created	  a	  basis	  for	  our	  work	   in	  the	  analysis	  chapter	  part	  
5.1	  and	  5.2.	   
 
Leila	  Hanafi 
Leila	  Hanafi	  is	  a	  Moroccan-­‐American	  international	  lawyer	  and	  policy	  expert.	  Her	  main	  works	  are	  in	  
law	   foreign	   policy	   and	   economic	   development.	   Hanafi	   is	   the	   founder	   and	   Chief	   Counsel	   of	   the	  
international	  law	  firm	  and	  think	  thank	  ARPA	  Dispute	  Resolution.	  For	  this	  project	  we	  have	  used	  her	  
extensive	   data	   on	   the	   implementation	   of	   the	   Moudawana	   of	   2004.	   Her	   report,	   published	   by	  
KVINFO,	   The	   Implementation	   of	   Morocco’s	   2004	   Family	   Code	   Moudawana:	   Stocktaking	   &	  
Recommendations	  is	  an	  analytical	  report	  on	  the	  many	  aspects	  of	  the	  family	  law.	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KVINFO	  conference 
KVINFO	  is	  the	  Danish	  Center	  of	  Research	  and	  Information	  on	  Gender,	  Equality	  and	  Diversity,	  and	  a	  
meeting	  place	   for	   research,	  knowledge	  and	   information	  on	  the	  modern	  equality	  discussion	  both	  
nationally	  and	  internationally. 
In	   2007	   The	   Moroccan-­‐Danish	   partnership	   was	   initiated	   in	   the	   form	   of	   a	   project	   named	   “The	  
Implementation	  of	  the	  Family	  Code	  and	  Women’s	  Rights”.	  The	  partnership	  established	  within	  the	  
global	  framework	  of	  the	  initiative	  “The	  Danish-­‐Arab	  Partnership	  Program”	  was	  led	  by	  the	  Ministry	  
of	  Foreign	  Affairs	  of	  Denmark	  and	  coordinated	  in	  Morocco	  by	  KVINFO.	  The	  partnership	  has	  been	  
verified	   in	   the	   cooperation,	   the	   exchange	   of	   knowledge	   and	   know-­‐how	   in	   the	   field	   of	   the	  
fundamental	   rights	   of	   women	   and	   gender	   equality.	   The	   project	   is	   conducted	   through	   the	  
involvement	   of	   KVINFO	   and	   a	   partnership	   with	   the	   ministry	   of	   Justice	   and	   Public	   Liberties	   of	  
Morocco.	  In	  this	  project	  we	  use	  two	  of	  KVINFO’s	  research	  papers	  as	  data	  (Naima	  2013	  and	  Hanafi	  
2013).	  One	  report	   is	  specifically	  on	  the	  Moudawana	  with	   focus	  on	  experiences	  and	  perspectives	  
on	  the	  family	  law,	  and	  the	  other	  an	  analytical	  report	  on	  gender,	  law	  and	  religion	  that	  has	  a	  focus	  
on	  being	  caught	  between	  family	  laws.	   
	  
2.3	  Fieldwork 
We	   carried	   out	   a	   one-­‐week	   fieldwork	   in	   Marrakech,	   Morocco,	   with	   the	   purpose	   of	   gathering	  
primary	   data	   for	   the	   project.	   The	   primary	   empirical	   data	   consists	   of	   a	   range	   of	   semi-­‐structured	  
interviews	   and	   conversations	   with	   four	   Moroccan	   women	   who	   are	   born,	   raised,	   and	   living	   in	  
Morocco.	   Also,	   we	   made	   observations	   and	   carried	   out	   participant-­‐observations	   during	   the	  
fieldwork.	  It	  was	  also	  relevant	  to	  be	  acquainted	  with	  the	  location	  and	  access	  local	  knowledge. 
The	   interviews	   and	   observations	   will	   be	   applied	   as	   examples	   and	   arguments	   throughout	   the	  
analysis,	  analyzing	  the	  statements	  and	  behavior	  of	  the	  women	  by	  applying	  theories	  and	  arguments	  
by	  different	  scholars.	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Choice	  of	  interlocutors 
We	   got	   in	   touch	   with	   our	   interlocutors	   through	   the	   social	   media	   couchsurfing.org	   setting	   up	  
appointments	   before	   our	   departure	   from	   Denmark.	   Our	   interlocutors	   are	   all	   female,	   aged	  
between	  21	  -­‐	  24	  of	  age,	  unmarried,	  and	  studying	  in	  Marrakech.	  We	  chose	  these	  interlocutors	  on	  
the	  basis	  of	  both	  analytical,	  as	  well	  as	  practical	  concerns.	  For	  our	  analysis	  we	  were	  interested	  in	  
meeting	  young	  Moroccan	  women,	  as	  our	  focus	  was	  young	  women’s	  experience	  and	  perception	  of	  
change	  in	  Morocco.	   
	  	  	  	  	  	  Due	   to	   time	   restraints	   and	   language	   barriers,	   we	   decided	   to	   arrange	   meetings	   with	   young	  
women	  who	  spoke	  English	  and	  only	   in	   the	  Marrakech	  area,	  as	   traveling	  would	   take	  up	   to	  much	  
time.	  Meeting	  up	  with	  women	  our	  own	  age,	  attending	  university,	  hence	  with	  similar	  life	  situations	  
as	  us,	  enabled	  us	  to	  establish	  a	  relation	  of	  trust	  relatively	  fast,	  since	  we	  were	  able	  to	  relate	  to	  each	  
other.	  Using	  couchsurfing.org	  as	  our	  intinial	  means	  of	  contact,	  we	  were	  able	  to	  contact	  people	  in	  
our	  target	  group.	  However,	  by	  using	  this	  specific	  platform	  to	  find	  our	  interlocutors,	  we	  also	  limited	  
our	  target	  group,	  since	  this	  media	  is	  used	  for	  hospitality	  exchange	  and	  social	  network	  exchange	  by	  
travellers.	   
 
Description	  of	  the	  women 
Zeina	  is	  21	  years	  old	  and	  studies	  sound	  editing	  at	  École	  Supérieure	  des	  Arts	  Visuels.	  She	  describes	  
her	  family	  as	  liberal	  and	  atypical	  Moroccan,	  and	  describes	  herself	  as	  agnostic.	  Zeina	  lives	  with	  her	  
parents	  in	  Marrakech.	  Zeina	  plans	  to	  do	  her	  master	  abroad.	   
Farrah	   is	  22	  years	  old	  and	  studies	  English	  Literature	  living	  with	  female	  roommates	  in	  Marrakech.	  
She	  describes	  her	  family	  as	  open-­‐minded	  and	  living	  in	  a	  town	  outside	  of	  Marrakech.	  She	  defines	  
herself	  as	  a	  Muslim.	  Farrah	  wants	  to	  work	  as	  a	  tourist	  guide	  or	  teacher	  after	  she	  graduates.	   
Henda	   is	   24	   years	   old	   and	   recently	   moved	   to	   Marrakech	   to	   finish	   her	   studies	   in	   Hospitality	  
Management	  and	  Tourism.	  Before	  moving	  to	  Marrakech,	  she	  spent	  six	  years	  abroad	  in	  France	  and	  
Denmark.	   Henda’s	   family	   lives	   in	   Casablanca.	   She	   defines	   herself	   as	   Muslim,	   but	   she	   did	   not	  
consider	   herself	   very	   religious.	   Henda	   plans	   to	   do	   her	   master	   abroad.	  	  
Isra	   is	   24	   years	   old	   and	   studies	  Human	   Rights	   and	  Gender	   Studies.	   She	   describes	   her	   family	   as	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traditional.	  Her	  family	  lives	  in	  the	  Atlas	  Mountains.	  Isra	  considers	  herself	  Muslim.	  She	  plans	  to	  stay	  
in	  Morocco.	   
	  
Fieldwork	  methods 
The	  interviews	  with	  our	  interlocutors	  were	  done	  in	  a	  semi-­‐structured	  manner,	  since	  we	  sought	  to	  
make	   the	   interviewees	   tell	  us	  about	   their	   lives	  and	  views	   from	  their	  own	  perspective	  and	  make	  
them	  feel	  as	  comfortable	  as	  possible.	  Prior	  to	  the	  meetings	  we	  planned	  an	   interview	  guide	  with	  
central	  themes,	  which	  we	  wanted	  to	  touch	  down	  upon	  in	  the	  conversations.	  We	  wanted	  to	  keep	  
the	   structure	   of	   the	   interviews	   relatively	   loose	   and	   informal,	   as	   we	  wanted	   to	   be	   open	   to	   the	  
interlocutors’	   views	   and	   unexpected	   turns.	   In	   addition	   to	   the	   interviews,	   we	   did	   participant	  
observation	  by	  going	  out	   for	  dinner	  and	   lunch	  with	  all	  of	  our	   interlocutors	  along	  with	  going	  out	  
with	  Zeina,	  Isra,	  and	  their	  friends	  to	  a	  nightclub.	  Also,	  Zeina	  gave	  us	  a	  tour	  of	  her	  university.	  These	  
activities	  enabled	  us	  to	  create	  a	  trust	  relation	  with	  the	   interlocutors	  and	  have	  a	  glimpse	  of	  their	  
everyday	  lives	  and	  life-­‐circumstances. 
	  	  	  	  	  	  After	  meeting	   with	   the	   women	   in	  Morocco,	   we	   sent	   them	   follow-­‐up	   questions	   by	   email	   to	  
cover	  questions	  that	  had	  arisen	  after	  arriving	  home.	  By	  that,	  we	  sought	  to	  hear	  their	  perspective	  
regarding	  several	  matters	  such	  as	  the	  women’s	  rights	  in	  Morocco,	  their	  views	  on	  social	  changes	  in	  
the	  country,	  their	  views	  and	  opinions	  on	  the	  Moudawana	  and	  what	  changes	  they	  hope	  for	  in	  the	  
future	  regarding	  this	  specific	  context. 
	  	  	  	  	  	  Besides	  the	  interviews	  with	  the	  four	  women,	  we	  participated	  in	  a	  two-­‐day	  conference	  hosted	  
by	   KVINFO	   in	   Copenhagen.	   The	   focus	   of	   the	   conference	  was	   the	  Moudawana	   and	   its	   effects	   in	  
Morocco	  in	  light	  of	  the	  10-­‐year	  anniversary	  of	  the	  law.	  A	  group	  of	  Moroccan	  judges	  and	  lawyers	  
participated	  to	  discuss	  and	  present	  their	  opinions	  and	  experiences	  with	  the	  family	  law.	  We	  did	  not	  
perform	  any	  interviews	  with	  the	  participants	  from	  the	  conference;	  instead	  we	  gained	  information	  
and	  inspiration	  from	  their	  presentations	  and	  discussions,	  which	  was	  useful	  for	  our	  project. 
	  
2.4	  Research	  design:	  Case	  study 
In	  this	  project,	  we	  are	  investigating	  the	  Moudawana	  as	  a	  single	  case,	  where	  the	  intensive	  analysis	  
will	   examine	   how	   the	   family	   law	   has	   affected	   the	   Moroccan	   society.	   This	   type	   of	   case	   is	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exemplifying,	   referring	   to	   a	   case	   that	   allows	   the	   researcher	   to	   examine	   key	   social	   processes	  
(Bryman	  2008:	   56).	  We	  will	   explore	   the	   links	   between	   the	  Moudawana	   and	   the	  different	   social	  
factors	   in	   society	   that	   have	   an	   effect	   on	   its	   implementation,	   e.g.	   patriarchal	   structures	   of	   the	  
society,	   power	   relations	   embedded	   in	   the	   public	   and	   private	   sphere,	   and	   religion.	  Using	   a	   case	  
enables	  us	  to	  illustrate	  abstract	  social	  changes	  with	  concrete	  examples.	  Further	  to	  this,	  we	  explore	  
how	  the	  young,	  Moroccan	  women	  use	   their	  agency	   in	   this	  changing	  environment.	  By	  describing	  
what	   is	   happening	   concretely,	  we	   improve	  our	   ability	   to	   understand	   and	   explain	   these	   changes	  
and	   processes.	   As	   Christian	   Lund	   points	   out,	   a	   case	   is	   an	   edited	   version	   of	   empirical	   reality,	   in	  
which	   certain	   features	   are	   emphasized	   (2014).	   Thus,	   a	   case	   is	   not	   natural,	   but	   an	   analytical	  
construct	  enabling	  us	  to	  organize	  knowledge	  about	  reality	  (ibid:	  224).	   In	  this	  project,	  we	  use	  the	  
reality	  of	  our	  four	  interlocutors	  to	  highlight	  larger	  events	  in	  regards	  to	  social	  change	  in	  Morocco,	  
focusing	   on	   gender,	   religion,	   family	   background,	   and	   their	   experiences	   as	   young	   women	   of	  
Morocco.	   
	  	  	  	  	  	  On	  the	  basis	  of	  her	  fieldwork	  in	  Morocco,	  Doris	  Gray	  argues	  that	  educated,	  Moroccan	  women	  
are	  increasingly	  breaking	  away	  from	  their	  conventional	  tasks	  and	  instead	  rethinking	  their	  roles	  in	  
the	  private	  and	  public	  spheres	  (2006:	  50).	  According	  to	  Gray,	  these	  changes	  on	  the	  individual	  level	  
are	   part	   of	   larger	   cultural	   and	   societal	   changes,	   and	   thus	   can	   serve	   as	   an	   indicator	   of	   societal	  
challenges	  (ibid:	  50).	  Thus,	  Gray	  uses	  her	  empirical	  case	  to	  illuminate	  events	  on	  a	  large-­‐scale	  level.	  
In	  our	  conclusion	  we	  will	  suggest	  that	  the	  Moudawana	  can	  be	  used	  as	  an	  example	  of	  the	  general	  
situation	  in	  Morocco,	  in	  terms	  of	  transition	  of	  the	  society	  and	  values	  towards	  a	  hybridity	  between	  
“liberal/urban”	  and	  “traditional/rural”.	   
 
2.5	  Limitations	  and	  validity 
Validity	  of	  our	  analytical	  focus	  and	  research	  question	  
In	  the	  process	  of	  writing	  this	  project,	  we	  have	  revised	  our	  analytical	  focus	  and	  research	  question	  
several	  times.	  Our	  original	  problem	  statement	  engaged	  with	  how	  the	  Moroccan	  women	  perceived	  
social	  change	  and	  included	  the	  aspect	  the	  Arab	  Spring	  as	  well. 
However,	  as	  we	  gained	  more	  insights	  into	  the	  topic	  of	  social	  change	  in	  Morocco,	  we	  realized	  that	  
the	  Arab	  Spring	  was	  not	  as	   significant	  a	   factor,	  as	  we	  originally	  believed	   it	   to	  be.	   Instead,	   social	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scientists	   and	   historians,	   working	   with	   topics	   such	   as	   gender	   and	   social	   change	   in	   Morocco,	  
emphasized	   the	   importance	  of	   the	  Moudawana	   in	   the	  process	  of	  development	   in	  Morocco.	  Our	  
fieldwork	   functioned	   as	   an	   important	   step	   in	   confirming	   and	   disconfirming	   pre-­‐understandings	  
and	  hypotheses	  about	  social	  change	  in	  Morocco	  and	  the	  Moroccan	  women’s	  perception	  of	  this.	  By	  
spending	  a	  week	  in	  Morocco	  and	  meeting	  with	  Moroccan	  women,	  we	  gained	  another	  type	  of	  data,	  
than	   we	   would	   have	   gained	   from	   reading	   secondary	   literature	   on	   the	   topic.	   The	   KVINFO	  
conference,	   which	   we	   attended	   after	   having	   conducted	   our	   fieldwork,	   gave	   us	   insights	   on	   the	  
Moudawana	   and	   gender	   issues	   in	   Morocco	   from	   both	   legal	   and	   sociological	   perspectives.	   In	  
revising	   our	   research	   question	   we	   combined	   data	   from	   our	   fieldwork	   and	   from	   the	   KVINFO	  
conference	   with	   secondary	   data,	   thus	   our	   final	   research	   question	   is	   a	   product	   of	   interplay	  
between	  field	  and	  secondary	  literature.	  	  
Positioning	  during	  fieldwork	  
While	  we	  conducted	  research	  in	  Morocco	  we	  were	  aware	  of	  our	  role	  as	  researchers.	  Being	  in	  a	  
foreign	  environment,	  we	  did	  not	  know	  all	  about	  the	  Moroccan	  culture	  and	  customs.	  Also,	  we	  had	  
a	  problem	  with	  the	  language	  barrier,	  as	  most	  Moroccans	  are	  fluent	  in	  Arabic	  and	  French,	  but	  not	  
necessarily	  in	  English,	  which	  was	  the	  language	  we	  could	  communicate	  in.	  Therefore,	  we	  had	  to	  
choose	  interlocutors	  that	  had	  a	  sufficient	  level	  of	  English,	  which	  limited	  our	  group	  of	  possible	  
interlocutors.	  We	  tried	  to	  not	  let	  that	  affect	  the	  collection	  of	  empirical	  data,	  but	  for	  the	  women	  it	  
might	  have	  limited	  them	  in	  some	  ways	  to	  communicate	  in	  their	  third	  language.	  We	  would	  have	  
liked	  to	  visit	  women	  in	  rural	  areas	  as	  well,	  but	  were	  told	  by	  our	  interlocutors	  that	  they	  would	  
probably	  not	  want	  to	  talk	  to	  us,	  and	  that	  they	  would	  not	  speak	  English.	  	  
	  	  	  	  	  	  We	  aimed	  at	  increasing	  the	  validity	  and	  reliability	  of	  our	  research	  by	  verifying	  our	  
understanding	  of	  the	  social	  phenomena,	  discussing	  it	  in	  the	  meetings	  with	  our	  interlocutors.	  
Furthermore,	  we	  used	  triangulation	  by	  reading	  articles	  and	  other	  studies	  within	  the	  same	  field	  and	  
comparing	  them	  to	  our	  empirical	  results	  to	  further	  validate	  our	  findings.	  	  
Ethical	  reflections	  
Following	   the	   ethical	   guidelines	   presented	   in	   The	   Ethics	   of	   Social	   Research	   by	   Sharlene	   Hesse-­‐
Bieber	   and	   Patricia	   Leavy	   (2011),	   we	   have	   made	   precautions	   ensuring	   and	   honoring	   the	  
confidentiality	  and	  participation	  of	  interlocutors.	  We	  ensured	  that	  the	  interlocutors	  gave	  us	  their	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informed	  consent	  to	  participate	  in	  this	  project	  prior	  to	  interviews.	  Several	  of	  our	  interlocutors	  told	  
us	  that	  anonymity	  was	  not	  necessary,	  however,	  their	  names	  have	  been	  changed	  for	  this	  project.	   
      Although	  our	  fieldwork	  was	  limited,	  since	  we	  only	  were	  in	  Marrakech	  for	  seven	  days,	  we	  have	  
been	  able	   to	  collect	  material	   that	  cannot	  be	  gathered	  by	  merely	  doing	   interviews.	  For	   instance,	  
our	   fieldwork	   has	   provided	   us	   with	   knowledge	   of	   how	   the	   environment	   in	   Marrakech	   looks,	  
smells,	  and	  tastes	  like	  in	  real	  life.	  One	  of	  the	  reasons	  for	  conducting	  semi-­‐structured	  interviews	  in	  
person	   is	   that	   it	   is	   important	   to	  meet	  up	  with	   the	   interlocutors	   to	  build	   trust	   relations,	  which	   is	  
one	   of	   the	   greatest	   strengths	   of	   doing	   ethnography.	   To	   build	   trust	   has	   been	   important	   for	   this	  
project,	   since	   we	   had	   to	   ask	   the	   women	   about	   personal	   matters. 
      However,	  while	  interviewing	  Farrah,	  she	  told	  us	  that	  she	  has	  broken	  two	  engagements	  and	  that	  
her	   parents	   supported	   her	   decisions.	   This	   information	   is	   interesting,	   especially	   since	   our	  
impression	  is	  that	  it	  is	  not	  easy	  to	  call	  off	  a	  wedding	  in	  Morocco	  due	  to	  social	  issues,	  such	  as	  the	  
honor	  of	  the	  family.	  Farrah	  told	  us	  that	  it	  was	  not	  a	  big	  deal	  for	  her	  and	  her	  family	  and	  that	  it	  was	  
okay	   that	   the	  engagements	  were	  unsuccessful.	  The	   interview	  with	  Farrah	  shows	  the	  strength	  of	  
doing	   ethnography,	   since	   she	   put	   in	   a	   lot	   of	   effort	   in	   painting	   a	   specific	   picture	   of	   herself	   and	  
ensuring	   us	   that	   these	   incidents	   were	   not	   important.	   By	   doing	   ethnography	   we	   had	   a	   better	  
opportunity	   to	   bring	   out	   the	   personal	   story	   and	  we	  would	   have	   liked	   to	   know	  more	   about	   the	  
circumstances	  of	  these	  divorces,	  yet	  time	  was	  a	  limitation	  for	  us	  in	  this	  specific	  episode,	  since	  we	  
did	  not	  have	  time	  to	  meet	  with	  her	  again	  to	  build	  the	  trust	  that	  is	  needed	  for	  asking	  such	  personal	  
questions.	  	  
	  
2.6	  Analytical	  strategy	  and	  structure 
When	   attempting	   to	   explore	   the	   social	   implications	   of	   the	   Moudawana,	   it	   is	   essential	   to	  
understand	  the	  socio-­‐historical	  context	  in	  which	  the	  Moudawana	  is	  situated.	  In	  chapter	  4,	  we	  will	  
provide	   ‘the	   bigger	   picture’	   of	   Moroccan	   history	   and	   contemporary	   society,	   starting	   with	   the	  
French	  occupation	  and	  up	  till	  today.	  In	  doing	  this,	  we	  will	  use	  the	  literature	  of	  historian	  Susan	  G.	  
Miller	  and	  draw	  on	  her	  book,	  A	  History	  of	  Modern	  Morocco	  1830-­‐2000	   (2013),	   to	  create	  a	  brief	  
overview	   over	   the	   political	   history	   of	   Morocco,	   from	   the	   beginning	   of	   French	   rule	   in	   1912	   to	  
Moroccan	   independence	   in	   1956.	   Following	   that,	   we	   will	   outline	   the	   formation	   of	   the	   first	  
Moudawana	   and	   the	   role	   of	   the	   feminist	   movement	   in	   this.	   We	   draw	   on	   linguist	   and	   gender	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scholar	  Fatima	  Sadiqi	   in	  order	  to	  explain	  the	  role	  of	  Moroccan	  women	  in	  this	  process,	  as	  well	  as	  
their	  reaction	  to	  the	  family	  law.	  Also,	  using	  scholar	  Julie	  E.	  Pruzan-­‐Jørgensen	  (2005,	  2010)	  and	  her	  
work	   on	   analyzing	   the	   legitimation	   of	   the	   authoritarian	   regime	   in	   Morocco,	   we	   explain	   the	  
structural	   changes,	  movements,	   and	  political	   discussions	   that	   led	   to	   the	   second	  Moudawana	  of	  
2004.	  To	  outline	  the	  formation	  of	  the	  second	  Moudawana	  and	  how	  it	  is	  implemented	  in	  practice	  
we	  use	  Miller	   as	  well	   as	   scholar	  Kristine	  Rømer	   (2014)	   and	  her	  master	   thesis	  on	   femininity	   and	  
religiosity	  among	  young,	  educated	  women	  in	  Morocco.	   
      In	  chapter	  5.1,	  we	  will	  start	  mapping	  out	  and	  analyzing	  upon	  how	  social	  norms	  and	  traditional	  
conventions	   in	   Morocco	   are	   affecting	   the	   implementation	   of	   the	   Moudawana.	   This	   includes	  
looking	  upon	  the	   interplay	  between	  social	  norms,	  religion,	  and	  formal	  rules,	  using	  research	  data	  
by	  Leila	  Hanafi	   (2013)	  and	  arguments	  of	  Fatima	  Sadiqi	   (2003).	  Furthermore,	  we	  will	  analyze	   the	  
contradiction	  between	  the	   legislation	  and	   implementation	  of	   the	  Moudawana,	  by	   looking	  at	   the	  
rural	  and	  urban	  areas	  in	  Morocco.	  Lastly,	  we	  will	  analyze	  the	  formal	  and	  informal	  enforcement	  of	  
rules,	  arguing	  that	  in	  order	  for	  the	  Moudawana	  to	  be	  successfully	  implemented,	  the	  legal	  changes	  
of	   the	   family	   law	   needs	   to	   be	   accompanied	   by	   a	   change	   of	   mentality	   in	   Moroccans. 
      In	  chapter	  5.2,	  we	  will	  shift	  our	  focus	  on	  the	  power	  and	  structures	  that	  are	  embedded	  in	  the	  
Moroccan	  society.	  The	  central	  question	  of	  this	  part	  of	  the	  chapter	  is	  the	  use	  of	  power	  in	  relation	  
to	   the	  role	  of	  women	   in	  Moroccan	  society.	  Using	  Foucault’s	  concept	  of	  power	  and	  applying	  this	  
concept	  on	  Sadiqi’s	  (2003	  and	  2006)	  description	  of	  division	  of	  space	  in	  public	  and	  private,	  we	  will	  
analyze	   the	   work	   of	   power.	   We	   will	   study	   how	   the	   concept	   of	   power	   becomes	   visible	   in	   the	  
gendered	   division	   of	   space	   by	   drawing	   empirical	   examples	   from	   our	   interlocutors’	   experiences. 
      In	  chapter	  5.3,	  which	  is	  the	  final	  chapter	  of	  the	  analysis,	  we	  will	  analyze	  how	  Moroccan	  women	  
cope	  with	   the	   societal	   changes	   caused	  by	   the	  Moudawana	  by	  applying	  an	  actor-­‐level	   approach.	  
We	  will	  be	  analyzing	  how	  Moroccan	  women	   rethink	   their	   roles	  and	   interpret	   religion,	  using	   the	  
studies	  of	  Sadiqi	   (2003)	  and	  Gray	  (2006).	  Lastly,	  we	  will	  analyze	  and	  discuss	  the	  approaches	  and	  
arguments	  of	   Saba	  Mahmood	   (2003),	   James	  Scott	   (1985),	   and	  Gramsci	   (in	  Hoare	  et	   al	   1999)	  by	  
applying	   the	   concepts	   of	   ‘agency’,	   ‘everyday	   resistance’,	   and	   ‘cultural	   hegemony’	   to	  Moroccan	  
context.	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Chapter	  3:	  Theory 
	   	   	   	   	   	    
This	  chapter	  we	  will	  introduce	  the	  theories	  and	  theoretical	  concepts	  that	  will	  form	  our	  theoretical	  
framework	  of	  our	  analysis.	   In	  addition	  to	  this,	  we	  will	  describe	  how	  the	  theories	  and	  theoretical	  
concepts	  are	  applied	  in	  relation	  to	  our	  field	  of	  investigation. 
 
3.1	  Formal/informal	  institutions 
In	   order	   to	   analyze	   the	   social	   implications	   of	   the	   Moudawana,	   it	   is	   relevant	   to	   discuss	   the	  
difference	  between	  formal	  and	  informal	  institutions.	  Policy	  analyst	  Seth	  D.	  Kaplan	  argues	  that	  the	  
formal	   institutions,	  which	  he	  defines	  as	   self-­‐enforced,	  are	   the	   social	  norms,	  attitudes,	   traditions	  
and	  morals.	  The	  informal	  institutions,	  which	  are	  enforced	  by	  the	  state,	  are	  the	  constitution,	  official	  
law,	  regulation	  and	  standards	  (Kaplan	  2008:	  22).	   
	  	  	  	  	  	  As	   Kaplan	   argues,	   social	   norms	   are	   an	   essential	   part	   of	   informal	   institutions,	   therefore	   it	   is	  
relevant	   to	   discuss	   and	   further	   define	   this	   term.	  Women’s	   studies	   professor	  Margaret	  McLaren	  
uses	  Michael	   Hechter	   and	   Karl-­‐Dieter	   Opp	   to	   define	   social	   norms.	   Social	   norms	   are	   defined	   as	  
something	  that	  regulate	  social	  behavior.	  According	  to	  McLaren,	  social	  norms	  are	  “so	  fundamental	  
to	   human	   existence	   that	   it	   is	   hard	   to	   imagine	   how	   exchange	   and	   interaction	   could	   take	   place	  
without	  them”	  (2002:	  42).	  They	  play	  a	  great	  role	  in	  regulating	  how	  people	  in	  society	  behave.	  The	  
state,	  however,	   regulates	   through	   legal	  norms,	  which	  are	  distinctly	  different	   from	  social	   norms.	  	  	  	  	  	  	  
McLaren	  lists	  Hechter	  and	  Opp’s	  characteristics	  of	  social	  norms	  to	  distinguish	  them	  from	  the	  legal	  
norms.	  In	  basic,	  social	  norms	  are	  spontaneous,	  unwritten,	  and	  enforced	  informally	  (ibid).	  Although	  
these	   social	   norms	   are	   often	   viewed	   as	   positive,	   they	   can	   have	   a	   negative	   effect	   on	   individuals	  
excluding	  behaviors	  and	  persons	  who	  do	  not	   fit	   in	   the	  predefined	  set	  of	  norms.	   In	   this	  way	   the	  
social	  norms	  try	  to	  normalize	  the	  individual	  to	  resemble	  the	  majority	  (ibid).	  We	  use	  the	  concepts	  
of	   informal	   and	   formal	   institutions	   in	   our	   analysis	   in	   order	   to	   discuss	   the	   implications	   of	   the	  
implementation	   of	   the	   Moudawana.	   The	   law	   is	   the	   formal	   institution,	   whereas	   norms	   and	  
traditions	   are	   the	   informal	   institutions.	   Using	   these	   theories,	  we	  will	   discuss	   the	   importance	   of	  
social	  behavior	  in	  the	  implementation	  of	  the	  Moudawana. 
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3.2	  Private	  and	  public	  patriarchy 
In	  addition	  to	  the	  division	  into	  formal	  and	  informal,	  it	  is	  relevant	  to	  include	  the	  discussion	  of	  public	  
and	  private	  spheres.	  The	  division	  of	  society	  into	  public	  and	  private	  relates	  to	  the	  Moudawana,	  as	  it	  
brings	  the	  private	  sphere	  of	  family	  relations	  into	  the	  public	  debate.	  To	  analyze	  this	  divide	  of	  space,	  
we	   will	   use	   British	   sociologist	   Sylvia	  Walby’s	   (1953)	   definition	   of	   private	   and	   public	   patriarchy.	  
Walby	  differentiates	  between	  public	   and	  private	  patriarchy	   in	  her	  book:	  “Theorizing	  Patriarchy”	  
(1990).	  Walby	   argues	   that	  household	  production,	   the	  organization	  of	  paid	  work,	   the	  patriarchal	  
state,	   male	   violence,	   heterosexuality	   as	   double	   standard	   and	   cultural	   institutions	   comprise	   the	  
system	  of	  patriarchy,	  which	  she	  defines	  as	  a	  system	  of	  social	  structures,	  and	  practices,	   in	  where	  
men	  dominate	  women.	  Walby	  describes	  two	  types	  of	  patriarchy:	  private	  and	  public.	  In	  the	  private,	  
household	  production	   is	  central	  and	  women	  are	  excluded	  from	  public	  arenas,	  such	  as	   influential	  
positions.	   Fathers	   and	   husbands	   directly	   control	   women.	   As	   women	   have	   increasingly	   entered	  
paid	  labor,	  public	  patriarchy	  has	  become	  more	  common.	  In	  public	  patriarchy	  women	  have	  access	  
to	  public	  arenas	  but	  are	  disadvantaged	  in	  them.	  Husbands	  and	  fathers	  have	  less	  direct	  control,	  but	  
men	  as	  a	  collective	  benefit	  from	  the	  patriarchal	  structures	  e.g.	  in	  the	  form	  of	  higher	  wages	  (Bilton	  
et	  al	  2002:	  140). 
	  	  	  	  	  	  We	  will	  use	  this	  framework	  in	  chapter	  5.2,	  Power	  and	  Division	  of	  space	  in	  Morocco,	  to	  discuss	  
the	  patriarchal	  relations	  in	  Morocco. 
 
3.3	  Power 
Power	  relations	  are	  central	  when	  discussing	  patriarchal	  relations	  in	  the	  society.	  We	  therefore	  find	  
it	  relevant	  to	  discuss	  the	  concept	  of	  power	  more	  in	  depth.	  	  Social	  theorist	  and	  philosopher	  Michel	  
Foucault	   (1926-­‐1984)	   is	   known	   for	   his	   groundbreaking	   analysis	   on	   power.	   We	   will	   apply	   this	  
concept	  of	  power	  in	  order	  to	  analyze	  the	  structures	  of	  gender	  relations	  in	  Morocco.	  According	  to	  
Foucault,	  power	  operates	  on	  individuals	  through	  social	  norms,	  practices,	  and	  institutions	  (McLaren	  
2002:	  5).	   	  As	  we	  focus	  on	  norms	  and	   institutions	   in	  our	  project,	  we	  wish	  to	   look	   into	  the	  power	  
that	  operates	  through	  them. 
	  	  	  	  	  	  Foucault’s	  definition	  of	  power	   is	  different	   from	  the	  traditional	  model	  of	  power.	  Traditionally,	  
power	  is	  conceived	  only	  as	  negative,	  repressive	  and	  limiting.	  Foucault	  calls	  this	  model,	  where	  the	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power	   comes	   from	  above,	   the	   juridico-­‐discursive	  model.	   The	   juridico-­‐discursive	  model	   of	   power	  
limits	  behavior	  by	  rules	  and	  prohibiting	  behaviors,	  through	  imposition	  and	  enforcement	  of	  laws	  by	  
the	   state.	   The	   traditional	   model	   views	   power	   as	   negative.	   Foucault	   argues	   that	   power	   can	   be	  
positive	   and	   productive	   (ibid:	   37).	   Foucault	   characterizes	   power	   as	   being	   constantly	   produced	  
among	  and	  between	  persons,	  institutions,	  things,	  and	  groups	  of	  persons	  operating	  mainly	  through	  
discourse.	  “Power	  is	  everywhere;	  not	  because	  it	  embraces	  everything,	  but	  because	  it	  comes	  from	  
everywhere”	  (Foucault	  in	  McLaren	  2002:	  37). 
	  	  	  	  	  	  Foucault	   makes	   a	   distinction	   between	   power	   and	   domination:	   power	   is	   always	   subject	   to	  
change;	   domination	   is	  more	   static	   relations	   of	   power.	   Domination	   is	   a	   state	   of	   unequal	   power	  
relations	  that	  persist	  over	  time	  and	  may	  seem	  fixed,	  though	  states	  of	  domination	  can	  be	  subject	  to	  
reversal	  through	  collective	  action	  (McLaren	  2002:	  39).	  According	  to	  Foucault,	  power	  operates	  to	  
normalize	  behavior	  through	  discipline.	  Foucault	  points	  out	  that	  the	  process	  of	  normalization	   is	  a	  
widespread	   feature	  of	   all	   institutions	   in	   societies	   (ibid:	   90).	  We	  will	   apply	   Foucault’s	   concept	  of	  
power	   and	   domination	   to	   the	   Moroccan	   context.	   We	   see	   patriarchal	   relations	   as	   forms	   of	  
dominance	  that	  is	  relatively	  fixed.	  We	  see	  actors	  using	  their	  power	  to	  pursue	  the	  reversal	  of	  such	  
structures.	   The	   power	   concept	   is	   used	  mainly	   to	   describe	   the	   structures	   in	   the	   society.	   In	   our	  
project,	  we	  also	  include	  the	  individual	  actors’	  agency	  of	  movement	  in	  this	  space,	  limited	  by	  power	  
structures. 
 
3.4	  Agency	  and	  everyday	  resistance 
In	  order	   to	  understand	  how	  the	  young,	  Moroccan	  women	  cope	  with	   the	  societal	  changes	  on	  an	  
everyday	   basis,	   it	   is	   relevant	   to	   apply	   an	   actor-­‐level	   approach.	  On	   the	   basis	   of	   her	   fieldwork	   in	  
Morocco,	  Doris	  H.	  Gray	  explores	  educated,	  professional,	  Moroccan	  women’s	  perception	  of	  Islam,	  
attitudes	  towards	  legal	  changes,	  and	  personal	  and	  professional	  goals	  and	  challenges.	  Gray	  argues	  
that	   the	   women	   are	   increasingly	   breaking	   away	   from	   their	   conventional	   tasks	   and	   instead	  
rethinking	   their	   roles	   in	   the	   private	   and	   public	   spheres.	   In	   our	   analysis,	  we	   are	   applying	  Gray’s	  
arguments	  to	  our	  primary	  data	  and	  comparing	  her	  approach	  and	  argument	  with	  the	  approach	  and	  
argument	  of	  professor	  in	  cultural	  anthropology	  Saba	  Mahmood.	  In	  her	  book	  ‘Politics	  of	  Piety:	  The	  
Islamic	  Revival	  and	  the	  Feminist	  Subject’	  (2005),	  Mahmood	  theorizes	  the	  concept	  of	  agency.	  With	  
her	  post-­‐structural	  feminist	  approach,	  she	  challenges	  the	  liberal	  understanding	  of	  freedom.	  After	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comparing	   the	   approaches	   and	   arguments	   of	  Mahmood	   and	   Gray,	   we	   will	   put	   their	   studies	   in	  
relation	   to	   political	   anthropologist	   James	   Scott’s	   concept	   of	   ‘everyday	   resistance’	   (1985).	   Scott	  
introduces	   the	   term	   ‘everyday	   resistance’,	   referring	   to	   the	   everyday	   actions	   of	   resistance	  
performed	  by	  ordinary	  people.	  In	  his	  studies	  of	  resistance,	  Scott	  argues	  that	  the	  individual	  is	  using	  
its	  agency	  throughout	  his	  or	  her	  life,	  since	  people	  do	  not	  accept	  being	  dominated	  by	  others.	  We	  
will	  use	  cultural	  anthropologist	  Sherry	  Ortner’s	  definition	  of	  ‘agency’	  as	  the	  relationship	  between	  
actor	  and	  structure,	  hence	  the	  capacity	  of	  individuals	  to	  act	  independently	  and	  to	  make	  their	  own	  
free	  choices	  (1984). 
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Chapter	  4:	  The	  Moudawana	  –	  From	  emergence	  to	  the	  reform 
 
In	  this	  chapter	  we	  will	  present	  the	  relevant	  history	  of	  Morocco	  to	  show	  the	  complexity	  that	  has	  
been	   throughout	   the	   history.	   The	   scope	   of	   focus	   of	   this	   chapter	   is	   on	   causes	   and	   factors	   that	  
played	  a	  role	  in	  the	  formulation	  of	  the	  Moudawana	  and	  the	  implementation	  of	  it.	   
 
4.1	  French	  rule	  and	  subsequent	  independence	   
Being	  one	  of	  only	  three	  countries	  in	  the	  world	  to	  have	  both	  Atlantic	  and	  Mediterranean	  coastlines,	  
Morocco	  was	  early	  on	  recognized	  as	  a	  strategic	  military	  asset	  by	  both	  France	  and	  Spain.	  During	  the	  
1800s	   both	   countries	   carved	   their	   way	   into	  Moroccan	   territory	   –	   Spain	   focusing	  mainly	   on	   the	  
Western	  coastal	  regions,	  France	  on	  the	  Eastern	  regions	  in	  order	  to	  protect	  the	  border	  to	  Algeria,	  a	  
French	  protectorate	  (Miller	  2013:	  88).	  Morocco	  had	  been	  able	  to	  keep	  the	  colonizers	  at	  bay	  not	  
succumbing	  to	  European	  hegemony	  as	  other	  states	  in	  the	  North	  African	  region	  in	  the	  18th	  and	  19th	  
centuries.	  The	  French	  already	  had	  protectorates	   in	  Algeria	  and	  Tunisia	  and	  so	  tried	  applying	  the	  
same	  methods	  of	   domination	   in	  Morocco.	   The	   French	  never	   succeeded	   in	   this	   strategy	   though,	  
due	  to	  very	  different	  Moroccan	  circumstances.	   
	  	  	  	  	  	  In	  1912	  Sultan	  Abdelhafid,	  making	  Morocco	  yet	  another	  French	  protectorate,	  signed	  the	  Treaty	  
of	   Fez.	  After	   signing	   the	   treaty,	   Sultan	  Abdelhafid	   abdicated	   and	   left	   the	   throne	   for	   his	   brother	  
Yusef.	   Legally,	   the	   protectorate	   left	   Morocco	   as	   a	   sovereign	   state	   and	   let	   the	   sultan	   rein	   his	  
people.	  In	  practice,	  however,	  the	  French	  controlled	  the	  governmental	  bodies,	  and	  the	  sultan	  never	  
ruled	  during	  this	  treaty	  (ibid:	  91).	   
      The	  fact	  that	  Morocco	  had	  a	  long	  history	  of	  independence	  forced	  the	  French	  to	  try	  to	  uphold	  
the	   traditional	   Moroccan	   society	   in	   order	   to	   make	   the	   natives	   collaborate	   (Miller	   2003:	   92).	  
Although	  the	  sultan	  did	  not	  effectively	  rule	  the	  country,	  all	  courtly	  ceremony	  in	  the	  palace	  was	  left	  
intact,	  as	  well	  as	  the	  sultan	  having	  to	  seal	  and	  sign	  legal	  documents	  –	  all	  in	  order	  to	  make	  it	  appear	  
as	  if	  nothing	  was	  changed.	  In	  reality	  Morocco	  was	  ruled	  by	  a	  French-­‐controlled	  government,	  which	  
sought	  to	  reform	  the	  country	  the	  European	  way.	  During	  the	  following	  decades	  the	  French	  rulers	  of	  
Morocco	  managed	  to	  improve	  the	  legal	  system,	  the	  infrastructure,	  the	  health	  and	  sanitation,	  the	  
education	   system,	   the	   economy	   and	   agriculture,	   as	   well	   as	   preserving	   architectural	   landmarks.	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During	  the	  1950s	  Northern	  Africa	  revolted	  against	  French	  rule,	  beginning	  with	  uprisings	  in	  Tunisia	  
and	  Algeria.	  The	  Moroccan	  Sultan	  Muhammad	  V	  gained	   in	  popularity	  and	  started	  refusing	  to	  do	  
the	  bidding	  of	  the	  French	  colonizers.	  Desperately	  clinging	  to	  their	  fading	  power,	  the	  French	  sent	  
the	  royal	  family	  into	  exile	  in	  Madagascar	  in	  August	  1953.	  This	  sparked	  the	  flame	  of	  revolution.	  The	  
French	   endured	   for	   three	   years	   before	   succumbing	   to	   pressure	   and	   reinstalling	   the	   Sultan,	  
effectively	   ending	   the	   era	   of	   the	   protectorate.	   On	   March	   2	   1956,	   Morocco	   was	   again	   an	  
independent	   state,	  and	  Sultan	  Muhammad	  V	  promised	   to	   reform	   the	  nation	   into	  a	   “democratic	  
state	  based	  on	  a	  constitutional	  monarchy”	  (Miller	  2003:	  153). 
 
The	  geographical	  location	  of	  Morocco	  not	  only	  accounts	  for	  Spanish	  and	  French	  interest	  in	  military	  
convenience;	   it	   also	   accounts	   for	   the	   very	   diverse	   cultural	   influence	   on	   the	   country.	   For	   a	  
thousand	   years	   Morocco	   held	   independence,	   in	   spite	   of	   being	   invaded	   by	   numerous	   enemies,	  
from	  Romans	  to	  Middle	  Easterners.	  The	   invasion	  of	   the	  Arabs	   in	  the	  13th	  century	  resulted	   in	  the	  
“Islamization”	  of	  Morocco,	  and	  thus	  today,	  Morocco	  is	  a	  Berber,	  Arab,	  and	  Muslim	  country,	  as	  well	  
as	  an	  African	  and	  Mediterranean	  country	  (Sadiqi	  2003:	  17).	   
      This	   can	  explain	   three	   important	   facts	   related	   to	  gender	   in	  Morocco:	   religious	   tolerance,	   the	  
cultural	   heterogeneity,	   and	   the	   linguistic	   complexity.	   As	   Moroccan	   professor	   of	   linguistics	   and	  
gender	  studies,	  Fatima	  Sadiqi	  says,	  “Morocco	  is	  more	  open	  to	  cross-­‐cultural	  exchanges,	  including	  a	  
European	  mainstream	  perception	  of	  gender	  roles”	  (Sadiqi	  2003:	  39).	  According	  to	  Sadiqi,	  Morocco	  
is	  more	  African	  and	  European	  than	  Middle	  Eastern.	  That	  said,	  through	  history	  the	  rule	  of	  Morocco	  
was	  always	  patriarchal,	  which	  still	  forms	  the	  lives	  of	  Moroccan	  women	  today.	  “Moroccan	  national	  
history	  has	  been	  officially	  recorded	  by	  men.	  The	  images	  of	  women	  in	  it	  are	  predominantly	  created	  
from	  male	  points	  of	  view”	  (Sadiqi	  2003:	  18).	  This	  has	  resulted	  in	  the	  construction	  and	  transmission	  
of	  Moroccan	  women’s	  subordination.	  The	  roles	  of	  women	  are	  made	  secondary	  to	  men	  –	  or	   just	  
ignored.	  This	  view	  on	  women	  were	  adopted	  and	  justified	  by	  the	  French	  colonizers	  and	  so	  kept	  in	  
place	  securing	  that	  new	  generations	  would	  inherit	  this	  “rigid	  gender	  dichotomy”	  (ibid:	  18).	   
 
4.2	  The	  Family	  Law	  and	  The	  Role	  of	  Feminist	  Movements	  in	  The	  Years	  1957-­‐1999 
The	   controversial	   family	   law,	   called	  Moudawana	   was	   established	   a	   year	   after	   independence	   in	  
1957.	  There	  were	  attempts	  to	  unite	  the	  politically	  and	  ethnically	  diverse	  society	  with	  a	  common	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denominator:	   being	   Muslim.	   The	   Moudawana	   was	   the	   first	   and	   only	   religiously	   based	   law	   in	  
Moroccan	   legislation.	   This	   gave	   it	   a	   big	   symbolic	   importance	   as	   representative	   of	   independent	  
Morocco,	  as	  well	  as	  uniting	  religious	  factor.	  The	  law	  was	  patriarchal	  in	  nature,	  giving	  men	  the	  role	  
as	  breadwinners	  and	  decision-­‐makers	  of	  the	  family,	  with	  more	  liberties	  in	  divorce	  and	  inheritance,	  
while	  women	  were	  placed	  under	  male	  supervision	  (Pruzan-­‐Jørgensen	  2005:	  120). 
	  	  	  	  	  	  Because	   family	   is	   seen	   as	   the	   society’s	   foundation	   in	   the	  Middle	   Eastern	   societies,	   and	   the	  
Quran	  is	  seen	  to	  regulate	  the	  role	  of	  the	  family	  and	  gender	  issues,	  the	  family	  law	  has	  a	  significant	  
impact	  in	  Morocco	  (ibid).	  Family	  relations	  are	  seen	  as	  sacred	  and	  based	  on	  Islam,	  not	  only	  in	  the	  
religious	  field	  but	  also	  legally.	  In	  this	  light,	  the	  tensions	  created	  by	  the	  law	  are	  not	  only	  between	  
women	   and	   men,	   but	   also	   between	   the	   secular	   and	   the	   religious.	   The	   tensions	   are	   between	  
groups	   that	   see	   the	   role	   of	   legislation	   as	   protecting	   women’s	   rights	   according	   to	   international	  
human	  rights	  declarations	  and	  those	  groups	  who	  refer	  to	  religious	  authorities	  (ibid). 
 
Already	   from	   the	  establishment	  of	   the	   family	   law,	   it	   received	  critique	   for	  discriminating	  women	  
and	  not	  living	  up	  to	  the	  social	  reality	  of	  the	  country.	  Working,	  educated	  women	  in	  urban	  centers	  
could	   hardly	   relate	   to	   the	   legal	   status	   they	   had.	   But	   it	  was	   not	   until	   the	   1980s	  when	  women’s	  
organizations	   in	   ‘male	   dominated	   traditional	   Morocco’	   organized.	   The	   organizations	   faced	  
challenges	  mainly	  for	  two	  reasons:	  for	  promoting	  women’s	  rights	  in	  the	  patriarchal	  Morocco;	  and	  
for	   being	   independent	   civil	   actors	   under	   an	   authoritarian	   regime	   (Pruzan-­‐Jørgensen	  2005:	   121).	  
King	   Hassan	   II	   started	   opening	   up	  Morocco	   in	   the	   1990s	   under	   internal	   and	   external	   pressure,	  
resulting	   in	   larger	  political	   freedom	  for	  the	  civil	  society.	   In	  the	  year	  1993	  women’s	  organizations	  
used	  this	  new	  opportunity	  to	  start	  a	  campaign	  to	  change	  the	  Moudawana.	  The	  campaigns	  led	  to	  
first	  minor	  changes	  to	  the	  family	  law	  in	  1994	  (ibid:	  121).	  Women’s	  associations	  were	  disappointed	  
in	   the	   reform	   because	   the	   extent	   of	   the	   changes	  was	   only	  minor	   e.g.	   in	   relation	   to	   custody	   of	  
children	  (Sadiqi	  2006:	  100). 
	  	  	  	  	  	  Despite	   the	  disappointment,	   liberal	   feminists	  considered	   the	  1993	  changes	  as	   symbolic	  gains	  
because	  they	  brought	  the	  debate	  about	  Moudawana	  into	  the	  public	  debate.	  The	  "sacred"	  religious	  
document	  entered	   the	  public	  debate,	  as	   the	  Moudawana	  was	   criticized	  and	  even	  changed.	  This	  
meant	   that	  women's	   issues	  were	   finally	  open	   to	  public	  discussion	  and	  debate	  and	   the	   symbolic	  
value	  of	  the	  family	  law	  diminished	  (ibid:	  100). 
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After	   a	   decade	   of	   profound	   economic	   crisis	   and	   geopolitical	   change,	   the	   legitimacy	   and	  
international	   credibility	   of	   the	   monarchy	   was	   partly	   lost	   and	   political	   and	   structural	   changes	  
needed	  to	  take	  place.	  King	  Hassan	  II	  started	  to	  implement	  a	  range	  of	  political	  reforms,	  seeking	  to	  
encourage	  Western	  investments.	  This	  resulted	  in	  the	  establishment	  of	  a	  bicameral	  legislature,	  and	  
Morocco’s	  first	  left-­‐oriented	  long-­‐standing	  opposition	  government	  came	  to	  power	  in	  1998	  (Miller	  
2013:	  221). 
 
This	  was	  a	  turning	  point	  also	  in	  regards	  to	  the	  family	  law.	  Socialist	  secretary	  of	  state	  for	  family	  Said	  
Saadi	  promoted	  a	  Plan	  of	  Action	  for	  the	  Integration	  of	  Women	  in	  Development	  (PANIFD)	  (Pruzan-­‐
Jørgensen	   2005:	   123).	   In	   1999	   the	   new	   socialistic	   family	  minister	   proposed	   a	   plan	   of	   action	   for	  
integration	  of	  women	   in	   the	  development	  of	  Morocco.	  One	  of	   the	   four	  components	  of	   the	  plan	  
was	   changing	   women’s	   legal	   positions	   in	   society,	   which	   meant	   a	   reform	   of	   the	   much-­‐debated	  
Moudawana.	  Composed	  in	  cooperation	  with	  some	  of	  the	  most	  prominent	  women’s	  organizations	  
in	  Morocco	  as	  well	  as	  the	  World	  Bank,	  the	  plan	  sought	  to	  live	  up	  to	  the	  UN	  International	  Human	  
Rights	   conventions	   (ibid).	  However,	   the	  plan	   led	   to	  massive	  protests	   and	  demonstrations	   in	   the	  
Moroccan	  society.	  Islamist	  groups,	  powerful	  ulamas,	  and	  conservatives	  groups	  resisted	  against	  the	  
new	  reform,	  claiming	  that	  the	  reform	  was	  un-­‐Moroccan	  and	  contrary	  to	  Islam.	  Furthermore,	  the	  
cooperation	  with	  the	  World	  Bank	  led	  to	  accusations	  about	  the	  plan	  being	  an	  American	  attempt	  to	  
force	  its	  own	  agenda	  upon	  the	  Moroccan	  population.	  Due	  to	  this	  fierce	  opposition,	  the	  leader	  of	  
parliament	  decided	  to	  withdraw	  the	  plan	  and	  instead	  let	  the	  king	  decide	  how	  a	  potential	  reform	  of	  
the	  Moudawana	  should	  be.	  Thus,	  the	  question	  of	  women’s	  rights	  was	  passed	  on	  from	  the	  elected	  
representatives	  of	  the	  people	  to	  the	  holy	  domain	  of	  the	  king	  (ibid:	  124). 
 
Proposing	   reforms	  opened	  up	   for	  discussion	  not	  only	  of	   family	   relations,	  but	  also	  of	   the	   role	  of	  
Islam	  in	  society.	  Personal	  status	  law	  was	  the	  only	  legal	  arena	  regulated	  by	  the	  Sharia,	  and	  thereby	  
a	  very	  controversial	  and	  mobilizing	  issue	  in	  Morocco.	  It	  is	  a	  cause	  of	  political	  power	  struggles	  and	  
tensions,	  and	  not	  only	  family	  matters	  (Pruzan-­‐Jørgensen	  2005:	  120)	  Accordingly;	  the	  plan	  resulted	  
in	  heavy	  opposition	  from	  traditional	  and	  Islamist	  groups	  of	  society.	  	  The	  reforms	  were	  criticized	  for	  
being	  secular	  and	  against	   Islam.	  Feminist	  groups	  were	  seen	  to	  be	  a	  part	  of	  a	  Western	  elite	   that	  
would	   challenge	   the	   real	   and	   traditional	   Morocco	   (Pruzan-­‐Jørgensen	   2005;	   Samime	   in	   Rømer	  
2014:	  9). 
	   21	  
The	   PANIFD	   triggered	   strong	   reactions	   from	   traditionalist	   and	   Islamist	   actors	   in	   Morocco.	   By	  
‘traditionalists,’	   Pruzan-­‐Jørgensen	   refers	   to	   various	   elderly	   and	  male	   authorities,	   such	   as	   judges	  
and	   government	   officials	   who	   took	   positions	   based	   on	   Moroccan	   tradition	   during	   the	   reform	  
process.	   By	   ‘Islamists,’	   Pruzan-­‐Jørgensen	   refers	   to	   actors	   who	   want	   Islam	   to	   determine	   the	  
political	   order.	   Traditionalists	   and	   Islamists	   joined	   efforts	   to	   cancel	   PANIFD,	   while	   the	   liberals	  
received	  it	  well.	  By	  ‘liberals,’	  Pruzan-­‐Jørgensen	  refers	  to	  actors	  that	  take	  a	  liberal,	  predominantly	  
secular	   and	   rights-­‐based	   approach	   in	   the	   question	   of	   women's	   rights,	   and	   who	   refer	   to	  
international	   human	   rights	   conventions.	   This	   group	   included	   women's	   and	   human	   rights	  
organizations,	   together	   with	   trade	   unions	   and	   leftist	   political	   parties	   (2010:	   273-­‐274).	   The	  
disagreements	  between	  traditionalists,	  Islamists	  and	  liberals	  developed	  into	  a	  clash	  between	  two	  
opposing	  worldviews.	  One	  relied	  on	  religious	  and	  nationalist	  arguments,	  where	  references	  were	  
made	   to	   Islam	   and	  Moroccan	   tradition.	   The	   other	   view	  was	   secular	   and	   relied	   on	   international	  
rights-­‐based	  arguments	  (ibid:	  124). 
	  	  	  	  	  	  The	  failure	  of	  the	  plan	  was	  a	  real	  drawback	  to	  the	  feminist	  movement,	  which	  kept	  promoting	  
women’s	  rights	  and	  further	  politicizing	  women's	  issues.	  This	  process	  was	  enhanced	  by	  the	  change	  
in	  power	  and	  the	  new	  king,	  Mohamed	  VI,	  in	  July	  1999	  (Sadiqi	  2006:	  104).	  By	  the	  beginning	  of	  the	  
21st	  century,	  the	  Moroccan	  feminist	  movement	  started	  becoming	  very	  visible	  in	  the	  public	  sphere	  
of	  power.	   
 
“From	  its	  inception	  to	  the	  end	  of	  the	  1990s,	  the	  discourses	  of	  the	  Moroccan	  feminist	  movement	  
ranged	  from	  a	  deconstruction	  of	  the	  family	  and	  social	  oppression,	  through	  that	  of	  the	  legal	  
oppression,	  to	  political	  oppression.	  As	  such,	  this	  movement	  evolved	  through	  various	  historical	  
periods	  and	  managed	  to	  ensure	  continuity”	  (Sadiqi	  2006:	  104). 
	  
	  
4.3	  A	  changing	  society	  
The	  Moudawana	  reform	  of	  2004 
After	   the	   death	   of	   his	   father,	   King	  Muhammad	   VI	   continued	   the	   liberal	   political	   and	   economic	  
initiatives	  with	  an	  even	  higher	  pace	  (Miller	  2013:	  220).	  In	  contrast	  to	  his	  father,	  King	  Muhammad	  
VI	  is	  known	  for	  his	  open	  and	  ‘modern’	  style	  of	  governing.	  Among	  other	  things	  a	  campaign	  called	  
	   22	  
‘War	   on	   Poverty’	   was	   launched,	   seeking	   to	   improve	   the	   life	   standards	   of	   the	   poorest;	   political	  
prisoners	  were	  released;	  and	   investigations	  of	   torture	  and	  abuse	  of	   former	  prisoners	   took	  place	  
(ibid:	  221).	   
	  	  	  	  	  	  For	  nearly	  three	  years,	  a	  commission	  appointed	  by	  the	  king	  worked	  in	  close	  cooperation	  with	  
the	   king	   on	   a	   new	   reform	   of	   the	   Moudawana.	   Surprisingly,	   the	   new	   Moudawana,	   which	   was	  
implemented	   in	   2004,	   was	   in	  many	  ways	   as	   liberal	   as	   the	   first	   plan	   of	   action	   proposed	   by	   the	  
government.	  However,	  the	  king	  avoided	  too	  much	  resistance	  from	  the	  religious	  and	  conservative	  
groups	  in	  society	  by	  emphasizing	  his	  holy	  authority	  as	  well	  as	  referring	  to	  Islam	  in	  the	  plan	  (Miller	  
2013:	  125).	  The	  Moroccan	  king	   is	  per	  definition	  the	  commander	  of	  the	  faithful,	  which	  means	  his	  
laws	  should	  be	  based	  on	  sacred	  texts.	  His	  legislation	  is	  firmly	  linked	  with	  the	  Islamic	  ideology	  and	  
Moroccan	  nationalism.	  The	  new	  Moudawana	  allowed	  women	  to	  attain	  legal	  divorce	  and	  custody,	  
the	  legal	  age	  of	  marriage	  was	  raised	  to	  18	  years	  old,	  and	  polygamy	  was	  made	  more	  difficult	  (ibid:	  
221).	  Most	  significantly,	  the	  new	  Moudawana	  breaks	  with	  the	  premise	  of	  a	  fundamental	  inequality	  
between	  men	  and	  women,	  which	  the	  former	  Moudawana	  was	  built	  on.	  Miller	  characterizes	  these	  
initiatives	   as	   ‘revolutionary’	   in	   the	   Arab	   World	   (ibid:	   222).	   These	   liberalizing	   reforms	   and	   the	  
process	   leading	  up	  to	  them	  are	  by	  many	  observers	  understood	  as	  a	  positive	  example	  of	  an	  Arab	  
country	  with	  a	  democratic	  development:	  a	  story	  of	  an	  Arab	  regime,	  opening	  up	  for	  modernity,	  the	  
influence	  of	  civil	  society,	  and	  for	  the	  security	  of	  rights	  (ibid).	  However,	  people	  wishing	  for	  further	  
reforms	   of	   the	   family	   law	   run	   the	   risk	   of	   being	   accused	   of	   treason,	   as	   critique	   can	   be	   seen	   as	  
undermining	  the	  national	  and	  religious	  identity	  (Hanafi	  2013:	  14;	  Naima	  2013:	  8).	   
 
Implementing	  the	  new	  Moudawana	  in	  practice 
As	   Pruzan-­‐Jørgensen	   argues,	   this	   understanding	   of	   the	   recent	   reforms	   and	   change	   in	  Morocco	  
might	   be	   too	   simplistic	   (2005:	   126).	   According	   to	   Pruzan-­‐Jørgensen,	   the	   position	   of	   King	  
Muhammad	  VI	  in	  Moroccan	  society	  seems	  to	  be	  strengthened	  (ibid:	  132).	  By	  solving	  the	  conflict	  of	  
1999,	   the	   king	   proved	   to	   be	   the	   righteous	   leader	   of	  Morocco,	   hence	   his	   status	   as	   the	   highest	  
political	   as	  well	   as	   religious	   authority	  was	   strengthened.	   In	   other	  words,	   even	   though	   the	   new	  
Moudawana	   of	   2004	   indicates	   that	   political	   liberalization	   is	   taking	   place	   in	   Morocco	   today,	   a	  
broader	  process	  of	  democratization	  of	  the	  Moroccan	  society	  is	  more	  questionable	  (ibid:	  131). 
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The	  implementation	  of	  the	  new	  Moudawana	  reform	  is	  a	  difficult	  and	  slow	  process	  due	  to	  a	  range	  
of	   factors	   in	   Moroccan	   society.	   Pruzan-­‐Jørgensen	   emphasizes	   the	   traditional	   ‘patriarchal	  
mentality’	   of	   many	   Moroccans	   as	   an	   important	   factor	   hindering	   change	   in	   terms	   of	   women’s	  
rights.	   Especially	   in	   rural	   areas	   of	  Morocco,	  women	  are	   still	   believed	   to	   be	   inferior	   to	  men	   and	  
belong	  in	  the	  domestic	  sphere	  (ibid:	  126).	  Thus,	  the	  topic	  of	  women’s	  rights	  is	  still	  a	  much	  debated	  
and	   relevant	   topic	   in	  Morocco.	   The	   latest	   change	   in	   the	  Moudawana	   reform	   occurred	   in	   2014,	  
after	   a	   16-­‐year-­‐old	   girl	   committed	   suicide	   after	   being	   forced	   to	  marry	   the	  man	  who	   raped	   her	  
(Rømer	  2014:	   11).	  According	   to	   a	  paragraph	   in	   the	  Moudawana	  of	   2004,	   a	   rapist	   could	   avoid	   a	  
sentence	   if	   he	  married	   his	   victim.	   The	   incident	   resulted	   in	   large	   protests	   in	   the	  Moroccan	   civil	  
society,	  which	   initially	   led	  to	  a	   law	  amendment,	  which	  will	  be	  touched	  upon	   later	   in	   the	  project	  
(ibid).	   In	   the	   following	   chapter,	   we	   will	   further	   elaborate	   on	   the	   implications	   of	   the	  
implementation	  of	  the	  Moudawana. 
 
4.4	  Other	  developments 
Just	  before	  the	  outbreak	  of	  the	  Arab	  spring,	  a	  research	  made	  by	  Gloria	  La	  Cava,	  World	  Bank	  Senior	  
Social	  Scientist,	  showed	  that	  young	  people	  in	  Morocco	  made	  up	  30	  percent	  of	  the	  population,	  and	  
one	   tenth	   of	   Northern	   African	   total	   youth	   population.	   49	   %	   of	   youths	   in	   Morocco	   were	  
unemployed	  graduates	  and	  youth	  with	  no	  higher	  education	  at	  that	  time	  (World	  Bank	  2012).	  These	  
factors	  were	  the	  main	  reasons	  behind	  the	  occurrence	  of	  the	  Arab	  Spring	  in	  Morocco,	  as	  the	  large	  
amount	   of	   unemployed	   young	   people	   were	   living	   lives	   that	   were	   lacking	   in	   economic	  
opportunities	   and	  avenues	   for	  participation,	   causing	   the	  uprising	  of	  protests	   against	   the	   society	  
(ibid).	  This	  is	  statistical	  data	  collection,	  that	  was	  done	  just	  before	  the	  Arab	  Spring,	  but	  the	  research	  
overall	  refers	  to	  the	  Arab	  Spring	  as	  well.	  	  	  	  	  	  	   
	  	  	  	  	  	  In	   February	   2011	   unemployed	   graduates,	   also	   known	   as	   the	   Diplomes	   chomeurs,	   drove	   an	  
active	  protest	  culture.	  Their	  primary	  concern	  was	  a	  career	  perspective	  adequate	  to	  their	  education	  
and	   training,	   but	   they	   also	   had	   demands	   orientated	   at	   the	   common	   good	   after	   the	   successful	  
ousting	   of	   the	   authoritarian	   presidents	   in	   Tunisia	   and	   Egypt	   (Asseburg	   2012:	   31).	   The	  Diplomes	  
Chomeurs,	  which	  mainly	  consisted	  of	  young	  citizens,	  called	  for	  democratization	  of	  the	  country	  and	  
demanded	  clear	  limits	  to	  broad	  powers	  possessed	  by	  King	  Mohammed	  VI.	  This	  diverse	  movement	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accomplished	  in	  organizing	  demonstrations	  with	  tens	  of	  thousands	  of	  participants	  spread	  all	  over	  
the	  country	  and	  sustaining	  them	  over	  months	  (ibid). 
	  	  	  	  	  	  The	   regime	   responded	   to	   the	  movement	  with	   a	  mixture	   of	   repression	   and	   co-­‐optation.	   The	  
demonstrations	   were	   thoroughly	   monitored	   and	   watched,	   while	   the	   King	   drew	   the	   most	  
influential	   parties	   represented	   in	   the	   parliament	   more	   closely	   to	   his	   Makhzen,	   which	   is	   the	  
Morocco	   power	   centre,	   to	   make	   sure	   that	   they	   stayed	   loyal	   to	   him.	   These	   biggest	   parties	  
repeatedly	  affirmed	  their	  loyalty	  to	  the	  king:	  the	  nationalist	  Istiqlal,	  the	  social	  democratic	  Socialist	  
Union	  of	  Popular	  Forces	   (USFP)	  and	  the	  moderate	   Islamist	   Justice	  and	  Development	  Party	   (PJD).	  
The	  movement,	  unlike	  its	  counterparts	  in	  the	  Arab	  republics,	  has	  never	  called	  for	  the	  head	  of	  state	  
to	  be	  deposed	  or	  the	  abolition	  of	  the	  Alaouite	  monarchy	  (ibid).	  	  	  	   
Alongside	   repression,	   co-­‐optation	   and	   leadership	   reshuffles,	   the	   Moroccan	   monarch	   adopted	  
constitutional	  reforms	  as	  a	  strategy	  for	  countering	  the	  protests.	  King	  Mohammed	  VI	  announced	  a	  
far-­‐reaching	  revision	  of	  the	  1996	  constitution	  in	  March	  2011,	  less	  than	  three	  weeks	  after	  the	  mass	  
demonstrations.	   The	   revision	   included	   a	   formally	   strengthened	   role	   of	   the	   parliament,	   a	  
widespread	  catalogue	  of	  human	  rights	  containing	  passages	  on	  human	  rights,	  political	  participation	  
and	  decentralisation,	  the	  Berber	  Tamazight	  was	  recognized	  as	  an	  official	  language,	  also	  one	  article	  
in	   the	  new	  constitution	  addressed	   the	  movement	  Diplomes	  Chomeurs	  directly	  by	  establishing	  a	  
Consultative	  Council	  on	  Youth	  and	  Association	  Action.	   
	  	  	  	  	  	  In	   June	  2011	   the	  king	  announced	  a	   referendum,	  which	   then	  was	  held	  on	   the	  1st	  of	   July	  2011	  
where	  the	  population	  approved	  the	  constitutional	  reforms	  with	  official	  figures	  of	  98.5	  %	  approval	  
on	   a	   turnout	   of	   about	   73	   %.	   In	   November	   2011,	   following	   the	   constitutional	   revisions,	   early	  
parliamentary	  elections	  were	  held	  in	  which	  the	  PJD	  received	  27	  %	  of	  the	  votes,	  making	  the	  party	  
the	  strongest	  in	  the	  parliament	  (World	  Bank	  2012).	   
 
Conclusion 
In	   this	  chapter,	  we	  have	   illustrated	  how	  various	   forms	  of	   rule	  by	  external	   forces	  throughout	  the	  
history	   of	   Morocco	   has	   resulted	   in	   the	   construction	   and	   transmission	   of	   Moroccan	   women’s	  
subordination.	  This	  view	  on	  women	  were	  adopted	  and	   justified	  by	   the	  French	  colonizers	  and	  so	  
kept	  in	  place	  securing	  that	  new	  generations	  would	  inherit	  this	  rigid	  gender	  dichotomy.	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The	  Moudawana	  was	  established	   in	  1957.	  The	  family	   law	  was	  an	  attempt	  to	  unite	  the	  politically	  
and	  ethnically	  diverse	  society	  with	  a	  common	  denominator:	  being	  Muslim.	  The	  law	  was	  patriarchal	  
in	   nature,	   placing	  women	   under	  male	   supervision.	   The	   fact	   that	   the	   family	   law	  was	   patriarchal	  
started	  the	  feminist	  movements	  who	  fought	  to	  promote	  women’s	  rights	  and	  politicizing	  women's	  
issues.	  	  By	  the	  beginning	  of	  the	  21st	  century,	  the	  Moroccan	  feminist	  movement	  started	  becoming	  
very	  visible	  in	  the	  public	  sphere	  of	  power.	  Yet	  today,	  the	  implementation	  of	  the	  new	  Moudawana	  
reform	  is	  a	  difficult	  and	  slow	  process	  due	  to	  a	  range	  of	  factors	  in	  Moroccan	  society.	  The	  traditional	  
‘patriarchal	  mentality’	   of	  many	  Moroccans	   is	   an	   important	   factor	   hindering	   change	   in	   terms	   of	  
women’s	   rights.	   Especially	   in	   rural	   areas	   of	  Morocco,	  women	  are	   still	   believed	   to	   be	   inferior	   to	  
men	  and	  belong	  in	  the	  domestic	  sphere.	  	   
	  	  	  	  	  	  We	   will	   elaborate	   on	   the	   implications	   of	   the	   implementation	   of	   the	   Moudawana	   in	   the	  
following	  chapter. 
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Chapter	  5:	  Social	  norms,	  power,	  and	  resistance	   
 
In	  this	  chapter	  we	  will	  analyze	  and	  discuss	  the	  social	  implications,	  hindering	  the	  Moudawana	  from	  
being	   fully	   implemented,	   analyze	   the	   power	   relations	   that	   operate	   through	   social	   norms	   and	  
conventions	  in	  the	  form	  of	  gendered	  division	  of	  space,	  and	  explore	  how	  the	  Moroccan	  women	  are	  
coping	  with	  the	  current	  situation.	  Firstly,	  we	  will	  analyze	  how	  the	  informal	  norms	  of	  Morocco	  are	  
affecting	  the	  implementation	  of	  the	  formal	  rules,	   in	  terms	  of	  the	  Moudawana.	  Secondly,	  we	  will	  
discuss	  the	  gendered	  relations	  of	  power	  that	  are	  embedded	   in	  the	  Moroccan	  society.	  Lastly,	  we	  
will	   apply	   an	   actor-­‐approach,	   analyzing	   how	  Moroccan	  women	   negotiate	   and	   create	   agency	   by	  
performing	  acts	  of	  everyday	  resistance	  within	  the	  Moroccan	  society. 
 
5.1	  Formal	  and	  informal	  enforcement	  of	  rules 
In	   this	   part	   of	   the	   chapter	   we	   will	   analyze	   how	   social	   norms	   and	   traditions	   are	   affecting	   the	  
implementation	  of	   formal	   rules	   in	  Morocco,	  hence	   the	  Moudawana.	  Firstly,	  we	  will	   analyze	  and	  
discuss	   the	   interplay	   between	   tradition	   and	   legislation	   in	   Moroccan	   society,	   focusing	   on	  
differences	  between	  rural	  and	  urban	  areas,	  using	  data	   from	  Leila	  Hanafi	   (2013)	  and	  the	  KVINFO	  
report	  by	  Chikhaoui	  Naima	  (2013).	  Secondly,	  we	  will	  analyze	  the	  formal	  and	  informal	  enforcement	  
of	   rules	   in	   Moroccan	   society,	   arguing	   that	   the	   legal	   changes	   of	   the	   Moudawana	   must	   to	   be	  
accompanied	  by	  a	  change	  of	  mentality	  in	  especially	  the	  rural	  areas	  in	  order	  for	  the	  Moudawana	  to	  
be	  successfully	  implemented. 
 
Interplay	  between	  tradition	  and	  law:	  Implementing	  the	  Moudawana	  in	  rural	  areas 
According	  to	   law	  professor	  Leila	  Hanafi,	  the	  Moudawana	  and	  its	  enforcement,	  especially	   in	  rural	  
areas,	  have	  shortcomings	  both	   in	   law	  and	   in	  practice	   (2013:	  9).	  The	  traditional	  rural	  society	  was	  
transformed	  by	  opposing	   the	   traditional	  way	  of	   living	   to	  modern	  modes	  of	   living	  during	   French	  
occupation,	  where	  Moroccan	  traditional	  tribal	  life	  were	  dramatically	  disrupted	  by	  the	  founding	  of	  
‘modern’-­‐type	  cities	  (Sadiqi	  2003:	  164).	  Thus,	  today	  two	  large	  social	  groups	  of	  Moroccan	  women	  
exist:	   rural	  and	  urban.	  According	  to	  Sadiqi,	   the	  two	  groups	  relate	  differently	   to	   language,	  space,	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traditions,	   household	   economy,	   and	   education,	   and	   have	   developed	   different	   ways	   of	   resisting	  
patriarchy	   (ibid:	   165).	   There	   exists	   broad	   consensus	   among	   scholars	   that	   the	   process	   of	  
implementing	  the	  Moudawana	  is	  more	  difficult	  in	  rural	  areas,	  since	  life	  in	  rural	  areas	  is	  generally	  
more	  traditional	  than	  in	  urban	  areas. 
 
Hanafi	  argues	  that	  it	  is	  commonly	  seen	  in	  poorer	  countries,	  that	  an	  informal	  system	  of	  justice	  build	  
upon	  older	  customs	  and	  indigenous	  traditions	  exists	  side	  by	  side	  with	  a	  formal	  state-­‐administered	  
judicial	  system.	  The	  formal	  and	  informal	  enters	  into	  a	  mechanism	  that	  serves	  to	  administer	  justice	  
and	  security.	  For	  most	  of	  the	  uneducated	  women,	  mostly	  in	  rural	  areas,	  the	  informal	  law	  systems	  
are	  more	   important	  than	  the	  formal	  as	  they	  feel	  separated	  from	  the	  written	   law,	  which	  they	  do	  
not	   understand	   or	   are	   unable	   to	   read	   (Hanafi	   2013:	   18).	   Traditional,	   formal	   systems	   of	   law	   in	  
Morocco	  require	  the	  women	  to	  take	  their	  case	  to	  the	  religious	   leader	   (ulama),	  who	  will	   judge	   if	  
their	  case	  is	  valid	  or	  not.	  This	  system	  does	  not	  allow	  for	  the	  women	  to	  appeal	  their	  cases,	  and	  as	  
well	  as	  being	  intimidating,	  it	  could	  also	  cause	  friction	  with	  the	  accused	  party.	  Thus,	  women	  often	  
discard	  their	  cases	  or	  try	  to	  solve	  it	  with	  informal	  means	  (ibid:	  7).	   
 
According	  to	  Sadiqi,	  the	  main	  problem	  with	  traditional	  customs	  of	  law	  is	  that	  they	  are	  constructed	  
by	  men	  (2003:	  77).	  Women	  did	  not	  take	  part	  in	  the	  designing	  of	  it,	  hence	  never	  gained	  their	  own	  
legal	   identity.	  When	  formal	   legislation	  was	   implemented,	  morals	  and	  values	  of	  women	  were	  not	  
captured	   in	   the	   laws	   (ibid).	   This	   is	   creating	   a	   general	  mistrust	   among	  women	   in	   the	  Moroccan	  
judicial	   systems	   -­‐	   both	   traditional	   and	   new	   legislation.	   Today,	   the	   new	   formal	   law	   institutions	  
suffer	  from	  exceedingly	  long	  case	  proceedings,	  fees	  that	  turn	  into	  financial	  burdens,	  and	  a	  lack	  of	  
understanding	   of	   how	   to	   apply	   the	   new	   legislation	   to	   concrete	   cases.	   The	   system	   has	   failed	   to	  
create	   legitimacy.	  This	   is	  especially	  seen	   in	  rural	  areas,	  where	  women	  do	  not	  trust	   in	  the	   justice	  
system	  to	  provide	  a	  fair	  treatment,	  and	  so	  they	  refrain	  from	  using	  the	  system	  at	  all	  (Hanafi	  2013:	  
13).	  	  
	  	  	  	  	  Civil	   society	   organizations	   (CSOs)	   are	   manifold	   in	   the	   larger	   cities,	   but	   there	   is	   a	   lack	   of	  
organizations	   in	   the	   rural	   areas	   mainly	   due	   to	   an	   impeding	   infrastructure	   making	   it	   hard	   or	  
impossible	   to	   reach	   women	   in	   remote	   parts	   of	   Morocco.	   Also,	   high	   rates	   of	   illiterate	   women	  
especially	   in	   rural	   areas	   count	   for	   a	   large	   lack	   of	   knowledge	   or	   misinformation	   about	   the	   law	  
(Naima	  2013:	  8;	  Hanafi	  2013:	  11).	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Both	  the	  traditional	  law	  systems	  and	  the	  informal	  systems	  are	  hard	  to	  ignore,	  as	  they	  are	  adapted	  
to	  the	  cultural	  understandings	  in	  the	  area	  in	  which	  they	  operate.	  Also,	  they	  are	  faster	  and	  cheaper	  
than	   the	   slow,	   complicated,	   and	   cumbersome	   Moroccan	   judicial	   systems	   (Hanafi	   2013:	   19).	  
Therefore,	  on	  the	  basis	  of	  the	  above,	  we	  are	  arguing	  that	  in	  the	  rural	  areas,	  the	  local	  social	  norms	  
and	  traditional	  formal	  systems	  often	  play	  a	  larger	  role	  in	  resolving	  disputes	  than	  the	  newer	  formal	  
legislation.	  As	  the	  social	  norms	  often	  discriminate	  against	  women	  the	  informal	  justice	  system	  will	  
as	  well,	  depending	  on	  the	  values	  of	  the	  individual	  informal	  enforcer.	   
 
Paper	  versus	  practice:	  Formal	  and	  informal	  enforcement	  of	  rules 
Assessing	   the	  Moudawana	  of	   2004,	   scholars	   and	   law	  professionals	   agree	   that	  Morocco	   still	   has	  
some	  way	  to	  go	  before	  the	   implementation	  can	  be	  called	  successful	   (Hanafi	  2013;	  Naima	  2013).	  
The	   general	   consensus	   amongst	   these	   seems	   to	   be	   that	   there	   are	   both	   institutional	   and	   social	  
barriers	   that	   hinder	   the	   full	   implementation	   of	   the	   Moudawana.	   Institutionally,	   the	   state-­‐
administered	  judicial	  system	  is	  not	  appropriately	  equipped	  to	  handle	  the	  new	  caseloads,	  to	  train	  
law	  professionals	  to	  enforce	  the	  new	  codes,	  and	  to	  consolidate	  the	  traditional	  customs	  of	  justice	  
with	  the	  new	  formal	  legislation	  (Hanafi	  2013:	  3).	   
      CSOs	   have	   pointed	   to	   the	   contradictions	   between	   legal	   writings	   and	   legal	   practices.	   The	  
Convention	  on	  the	  Elimination	  of	  All	  Forms	  of	  Discrimination	  Against	  Women	  Committee	  (CEDAW)	  
showed	  in	  their	  2008	  Country	  Report	  on	  Morocco	  that:	   
	  
“a	  number	  of	  constraints	  and	  difficulties	  have	  emerged,	  including	  in	  particular	  difficulties	  
attributable	  to	  inadequate	  infrastructure	  and	  logistic	  resources,	  a	  lack	  of	  awareness	  and	  training	  
among	  officials	  responsible	  for	  enforcing	  the	  Code,	  and	  the	  persons	  in	  charge	  of	  publicizing	  it	  and	  
propagating	  an	  understanding	  of	  it	  throughout	  Morocco’s	  social	  fabric”	  (CEDAW	  2008	  in	  Hanafi	  
2013:	  10). 
 
Several	  of	  our	   interlocutors	  emphasized	  the	   issue	  of	  the	  arbitrary	  power	  the	  Moudawana	  hands	  
the	   legal	   authorities,	   which	   enforces	   the	   social	   barriers.	   We	   heard	   several	   speakers	   and	  
participants	   at	   the	   KVINFO	   conference	   expressing	   concerns	   about	   the	   power	   of	   the	  Moroccan	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judges,	  who	  can	  judge	  according	  to	  their	  own	  values	  and	  norms	  (KVINFO	  conference	  4.12-­‐2014).	  
This	  argument	  is	  backed	  up	  by	  Hanafi,	  who	  argues	  that	  special	  clauses,	  such	  as	  those	  preventing	  
polygamy,	   in	  marriage	  contracts	  and	  nuptials	  have	   to	  be	  proposed	  by	   the	  bride-­‐to-­‐be,	   since	   the	  
notaries	  and	  judges	  will	  not	  offer	  these	  advices	  by	  themselves	  if	  they	  do	  not	  believe	  in	  the	  value	  of	  
them	  (Hanafi	  2013:	  14).	  Many	  women	  refrain	   from	  asking	   for	   these	  provisions	   in	   their	  marriage	  
contracts	  out	  of	  fear	  of	  insulting	  their	  future	  husbands.	  This	  stems	  from	  “a	  heavy	  patriarchal	  set	  of	  
values	   and	   traditions	   within	   the	   profession	   of	   law	   which	   are	   resistant	   to	   the	   changes	   of	   the	  
Moudawana”	  (Hanafi	  2013:	  14). 
 
The	  Moudawana	  was	  intended	  to	  help	  abolish	  child	  marriages.	  Hence,	  the	  legal	  age	  for	  marriage	  
was	  raised	  to	  18	  years	  and	  to	  marry	  earlier	  a	  special	  permission	  is	  to	  be	  obtained.	  However,	  there	  
is	  no	  specification	  of	  a	  minimum	  age	  for	  obtaining	  this	  special	  permission,	  leaving	  the	  decision	  of	  
the	  individual	  early	  marriages	  to	  the	  judges	  in	  the	  justice	  systems	  (Hanafi	  2013:	  9).	  	  
	  	  	  	  	  	  Thus,	   child	   marriages	   in	   rural	   areas	   still	   exist	   in	   large	   numbers,	   and	  more	   than	   90	   %	   of	   all	  
applications	  to	  marry	  away	  underage	  girls	  are	  granted	  permission	  (Sabbe	  et	  al.	  2013).	  According	  to	  
UNICEF,	   in	   the	  period	  2002-­‐2012,	  2.5	  %	  of	  Moroccan	  girls	  were	  married	  at	  15	  years	  of	  age,	  and	  
15.9	  %	  were	  married	  before	  18	  years	  of	  age	   (2013),	  a	  praxis	   that	  originates	   from	  a	  set	  of	   social	  
norms	  that	  dictates	  that	  young	  women	  should	  marry	  older	  men	  (Sadiqi	  2003:	  274).	  According	  to	  
Hanafi,	  many	  judges	  are	  often	  subjective	  to	  a	  highly	  patriarchal	  set	  of	  norms	  and	  still	  believe	  in	  the	  
traditional	  division	  of	  men	  and	  women	   in	  public	  and	  private	  spheres	   (2013:	  14).	  The	   increase	   in	  
special	  permissions	  for	  early	  marriage	  has	  been	  highly	  criticized	  by	  CSOs	  who	  feel	  that	  the	  state	  
and	  the	  judges	  should	  be	  better	  at	  protecting	  young	  girls	  (Naima	  2013:	  19).	   
 
Our	  interlocutor	  Farrah	  told	  us	  that	  her	  cousin	  was	  married	  off	  at	  the	  age	  of	  16.	  The	  cousin	  did	  not	  
really	  want	  the	  marriage	  to	  happen,	  but	  when	  her	  father	  died	  she	  had	  to	  follow	  through	  in	  order	  
to	  have	   someone	   to	   care	   for	  her.	   Farrah	  expressed	  displeasure	  against	   the	   judge	  who	  gave	   the	  
permission	   for	   the	   cousin	   to	  marry	   at	   such	   an	   early	   age.	   It	   did	   not	   feel	   right,	   as	   Farrah	   saw	   it.	  
Farrah	   herself	   was	   supposed	   to	   get	   married	   to	   a	   distant	   cousin	   at	   age	   16	   as	   well,	   as	   was	   the	  
custom	  in	  her	  town,	  but	  she	  called	  the	  wedding	  off,	  which	  her	  parents	  supported	  her	  in.1	  Today,	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  1	  Farrah	  did	  not	  elaborate	  on	  the	  story	  of	  her	  cancelled	  wedding	  and	  it	  did	  not	  feel	  appropriate	  in	  the	  situation	  to	  ask	  
her	  to	  tell	  us	  more.	  We	  imagine,	  however,	  that	  the	  decision	  and	  the	  implications	  cannot	  have	  been	  easy	  to	  deal	  with.	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she	  feels	  lucky	  that	  she	  did	  not	  marry	  early	  and	  had	  the	  chance	  of	  going	  to	  university,	  something	  
that	  she	  could	  not	  have	  done,	  if	  she	  had	  been	  married	  (interview	  with	  Farrah	  30.11.2014).	   
	  
As	  written	   previously	   the	   judges	   in	   particular	   hold	   an	   immense	   power	   in	   family	   cases.	   The	   law	  
profession	   is	  male-­‐dominated	   and	   so	   influenced	  by	   same	  patriarchal	   social	   norms	   that	   regulate	  
the	   Moroccan	   society.	   As	   Slauoi	   points	   out,	   there	   exists:	   “Sociocultural	   and	   sexist	   stereotypes	  
resistance	   among	   some	   professionals	   of	   justice”	   (Naima	   2013:	   11).	   This	   argues	   that	   even	   law	  
professionals,	   who	   must	   be	   trusted	   to	   have	   knowledge	   about	   the	   Moudawana,	   do	   not	  
acknowledge	  its	  contents	  in	  some	  cases. 
 
Moroccans,	   especially	  women,	   experience	   being	   disciplined	   by	   informal,	   non-­‐authorities	   in	   civil	  
society.	  Several	  of	  our	   interlocutors	  often	  experienced	   this,	   for	  example	  Zeina,	  who	  described	  a	  
situation	  where	  she	  wanted	  to	  visit	  her	  best	  friend	  Pierre	  in	  his	  home.	  Pierre’s	  apartment	  building	  
had	  a	  guard	  at	   the	  door.	  Until	   the	  guard	  knew	  who	  she	  was,	  and	   that	   she	  and	  Pierre	  were	   just	  
friends,	  he	  was	  hesitant	  about	  letting	  her	  into	  the	  building.	  In	  addition,	  neighbors	  asked	  questions	  
about	  who	  she	  was	  visiting	  and	  why	  (Interview	  with	  Zeina	  and	  Pierre	  01.12.2014).	  This	  could	  be	  
interpreted	  as	  attempts	  of	  control	  of	  the	  female	  sexuality	  and	  guarding	  the	  social	  norms.	  It	  is	  not	  
seen	  as	  a	  personal	  matter	  what	  a	  woman	  does	   in	  a	  man’s	  house,	  but	  a	   reason	   for	   intervention.	  
According	   to	   Sadiqi,	   virginity	   is	   a	   taboo	   and	   important	   at	   the	   same	   time,	   and	   therefore	   not	  
necessarily	  a	  personal	  matter	  (2003:	  81).	  Moreover,	  Zeina	  experienced	  acts	  of	  discipline,	  when	  she	  
went	   to	   a	   small	   village	   in	   rural	  Morocco	   to	  help	   film	  a	   documentary.	   She	   felt	   like	   smoking,	   but	  
when	  she	  lit	  her	  cigarette	  on	  the	  street,	  her	  guide	  quickly	  asked	  her	  to	  put	  it	  out.	  Her	  attempts	  to	  
smoke	  publicly	  were	   limited,	  because	  such	  an	  act	  was	  not	  seen	  as	  suitable	  behavior	   for	  a	  girl	   in	  
that	  village	  (interview	  with	  Zeina	  26.11.2014). 
	  	  	  	  	  	  The	  arguments	  and	  empirical	  examples	  above	  underpin	  the	  argument	  that	  it	  is	  not	  enough	  to	  
regulate	   the	  population	  through	   legislation,	   the	  people	  has	   to	  acknowledge	  and	  accept	   the	  new	  
family	   codes.	   Several	  of	  our	   interlocutors	   spoke	  of	  a	  needed	   ‘generation	   shift’,	   as	   they	   felt	   that	  
young	  people	  were	  more	  susceptible	  to	  the	   liberal	   legislation.	  We	  agree	  with	  this	  notion,	  seeing	  
that	   a	   shift	   in	   generation	   is	   both	   needed	   institutionally	   -­‐	   judges,	   law	   enforcers,	   formal	   law	  
professionals	  -­‐	  and	  socially,	  changing	  the	  mentality	  and	  ‘reinventing’	  the	  social	  norms	  of	  Morocco.	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Partial	  conclusion 
On	  the	  basis	  of	  the	  analysis	  above,	  we	  argue	  that	  social	  norms,	  tradition,	  and	  religion	  prevent	  the	  
Moudawana	  from	  being	  fully	  implemented.	  Especially	  in	  the	  rural	  areas	  Moroccans	  prefer	  to	  solve	  
their	  disputes	  in	  traditional	  customs	  of	  justice.	  Thus,	  we	  find	  that	  the	  informal	  systems	  of	  justice	  
and	   the	   traditional	   formal	   systems	   of	   justice	   tend	   to	   be	   of	   greater	   importance	   in	   Moroccan	  
society,	  than	  the	  inadequate	  Moroccan	  formal	  systems	  of	  justice.	  The	  consolidation	  of	  these	  two	  
systems	   of	   justice	   is	   crucial	   to	   the	   implementation	   of	   the	   Moudawana.	   Based	   on	   the	   above-­‐
mentioned	   social	   and	   institutional	   barriers,	   we	   argue	   that	   for	   the	   Moudawana	   to	   be	   fully	  
implemented	  in	  Moroccan	  society,	  a	  change	  in	  mentality	  in	  especially	  the	  rural	  areas	  of	  Morocco	  
is	  needed. 
 
5.2	  Power	  and	  division	  of	  space	  in	  Morocco 
On	  the	  basis	  of	  the	  arguments	  presented	  in	  the	  previous	  part	  of	  the	  analytical	  chapter,	  in	  this	  part	  
of	   the	   chapter	   we	   will	   discuss	   the	   gendered	   relations	   of	   power	   that	   are	   embedded	   in	   the	  
Moroccan	  society.	  One	  of	  the	  central	  questions	  in	  this	  chapter	   is	  the	  use	  of	  power	  in	  relation	  to	  
the	  role	  of	  women	   in	  Moroccan	  society.	  To	  analyze	  the	  work	  of	  power,	  we	  will	  apply	  Foucault’s	  
concept	   of	   power	   on	   the	   division	   of	   space	   into	   public	   and	   private,	   described	   by	   Fatima	   Sadiqi	  
(2003,	  2006).	  We	  will	  explore	  how	  power	  becomes	  visible	   in	  the	  gendered	  division	  of	  space.	  We	  
will	  draw	  empirical	  examples	   from	  our	   interlocutors’	  experiences	   to	   illustrate	  how	  the	  aspect	  of	  
gender	  and	  family	  plays	  a	  role	  in	  their	  lives.	   
The	  division	  into	  public	  and	  private	  sphere 
Morocco	  is	   in	  many	  instances	  regarded	  as	  a	  patriarchal	  society	  (Sadiqi	  2006:	  88;	  Gray	  2006:	  50).	  
Patriarchy	  is	  a	  term	  used	  to	  describe	  power	  relations	  of	  male	  dominance	  (Bilton	  et	  al	  2002:	  141).	  
Foucault	  makes	  a	  distinction	  between	  power	  and	  domination.	  He	  rejects	  the	  hierarchical	  models	  
of	   power,	   yet	   he	   does	   not	   believe	   that	   power	   is	   distributed	   or	   exercised	   equally.	   According	   to	  
Foucault,	  power	  is	  subject	  to	  reversal,	  but	  states	  of	  domination	  are	  static	  relations	  of	  power.	  He	  
sees	  domination	  as	  particular	  formations	  of	  power	  (Foucault	  in	  McLaren	  2002:	  39).	  Domination	  is	  
a	  state	  of	  asymmetrical	  power	  relations	  that	  persists	  over	  time	  and	  may	  seem	  fixed. 
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“It	  is	  ingrained	  in	  the	  Moroccan	  collective	  imagination	  that	  women	  need	  to	  be	  controlled.	  
Controlling	  girls	  and	  women	  has	  always	  been	  considered	  a	  way	  of	  controlling	  society	  and	  making	  
the	  application	  of	  decisions	  easy	  because	  the	  values	  that	  apply	  to	  women	  are	  socially	  sacred	  and	  
have	  political	  authority”	  (Sadiqi	  2003:	  61). 
	  
According	   to	   Foucault,	   power	   operates	   on	   individuals	   through	   social	   norms,	   practices	   and	  
institutions	  (McLaren	  2002:	  5).	  Sadiqi	  sees	  the	  patriarchal	  system	  as	  being	  built	  on	  the	  exclusion	  of	  
women	  from	  spaces	  of	  public	  power	  and	  also	  by	  being	  controlled	  by	  the	  use	  of	  physical	  and	  moral	  
violence	  against	  them	  in	  these	  spaces.	  Sadiqi	  argues	  that	  women’s	  freedom	  is	  seen	  as	  a	  challenge	  
to	  the	  patriarchal	  social	  organization	  and	  men’s	  as	  status	  quo	  (2003:	  54).	  In	  Foucault’s	  use	  of	  the	  
concept,	  power	  is	  relational	  and	  exists	  only	  between	  and	  among	  persons,	  institutions,	  discourses,	  
practices,	   and	   objects	   (McLaren	   2002:	   38).	   Paying	   attention	   to	   the	   public/private	   dichotomy	   in	  
relation	   to	   the	   social	   hierarchy	   of	   men	   and	   women	   is	   relevant	   in	   this	   context.	  	  
	  	  	  	  	  	  Sadiqi	  applied	  this	  dichotomy	  on	  the	  Moroccan	  context	   (1997	   in	  Sadiqi	  2006:	  88).	  She	  writes	  
that	  the	  space	  is	  divided	  in	  a	  way	  that	  the	  public	  space	  was	  traditionally	  associated	  with	  men	  and	  
creating	   the	   social	   norms,	   whereas	   the	   private	   was	   where	   women	   live	   (Sadiqi	   2006:	   88).	   The	  
private	  space	  is	  culturally	  associated	  with	  women	  and	  children,	  who	  are	  seen	  to	  be	  powerless.	  The	  
private	  space	  is	  subordinated	  to	  the	  public	  space,	  which	  is	  associated	  with	  men,	  who	  do	  business,	  
make	  the	  law	  manage	  the	  state	  and	  economy	  (ibid).	  When	  women	  move	  in	  the	  public	  space,	  they	  
are	   expected	   to	  move	  on	   as	  quickly	   as	   possible	   and	  men	  do	  not	   spend	   time	   in	   the	   kitchen,	   for	  
example.	  The	  spatial	  division	  taboo	  applies	  to	  men	  too,	  with	  very	  different	  consequences	  that	  to	  
women,	  Sadiqi	  argues	  (2006:	  88).	  Even	  in	  the	  private	  space,	  where	  women	  have	  real	  power,	  in	  the	  
form	  of	  deciding	  over	   food	  and	  other	  domestic	  matters,	  men	  use	   the	  home	  for	  eating,	   rest	  and	  
procreation.	   Thus,	   Sadiqi	   argues,	  Moroccan	  men	   have	   socially	   sanctioned	   power	   over	   both	   the	  
public	  and	  private	  spaces	  they	  control	  (2006:	  89-­‐90). 
 
Sociologist	  Sylvia	  Walby	  differentiates	  between	  private	  and	  public	  patriarchy.	  In	  private	  patriarchy,	  
household	  production	   is	   central.	  Women	  are	   excluded	   from	  public	   spaces	   and	   they	   are	  directly	  
controlled	   by	  male	   family	  members.	   Thus,	   husbands	   and	   fathers	   are	   the	   ones	   benefitting	   from	  
private	  patriarchy	  (Walby	  in	  Bilton	  et	  al	  2002:	  140). 
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According	   to	   Foucault,	   the	   distribution	   of	   space	   works	   as	   a	   form	   of	   discipline;	   “Distribution	   of	  
space	   takes	   place	   through	   enclosure,	   partitioning,	   attention	   to	   function,	   separation	   into	   units.	  
Foucault	   cites	   examples	   of	   hospitals,	   schools,	   military	   barracks,	   and	   factories	   to	   illustrate	   how	  
discipline	  operates	  through	  the	  distribution	  of	  space”	  (Foucault	   in	  McLaren	  2002:	  88).	  This	  could	  
be	  applied	  to	  the	  gendered	  division	  of	  space	  in	  the	  Moroccan	  society	  where	  the	  division	  of	  units	  is	  
clear. 
 
Family	  life	  as	  the	  private	  sphere 
The	  social	  division	  of	  space	  functions	  as	  means	  of	  exercising	  power.	  These	  divisions	  are	  relatively	  
fixed	   and	   hierarchical,	   therefore	   we	   could,	   using	   Foucault’s	   concepts,	   see	   them	   as	   ways	   of	  
domination.	   If	   domination	   functions	   within	   the	   division	   into	   public	   and	   private	   sphere,	   it	   is	  
important	  to	  look	  into	  the	  structures	  of	  such	  divide.	  Family	  plays	  a	  vital	  role	  in	  Moroccan	  society.	  
It	   represents	   the	   domestic,	   hence	   the	   private.	   The	   family	   is	   not	   neutral	   of	   power	   relations	   but	  
hierarchical	   in	   its	   formation.	   In	   Muslim	   societies	   the	   family	   unit	   is	   fundamental,	   natural,	   and	  
essential	   in	   its	   institution	   (Moghadam	  2004:	  139).	   In	   the	  Moroccan	   family,	   the	  gender	   roles	  are	  
quite	  clearly	  defined	  and	  patriarchal	  (Sadiqi	  2006:	  88).	  Traditionally,	  the	  ideal	  family	  consisted	  of	  
the	  man	  as	  the	  breadwinner	  and	  head	  of	  the	  family	  and	  the	  woman’s	  role	  was	  to	  support	  the	  men	  
in	  their	  position	  of	  higher	  authority	  (Klatch	  1988	  in	  Moghadam	  2004:	  138).	  The	  mother	  plays	  an	  
important	  role	  in	  transmitting	  cultural	  values	  to	  the	  offspring.	  The	  father,	  on	  his	  part,	  enters	  into	  
the	  marriage	  and	  the	  building	  of	  family	  as	  a	  sole	  provider,	  an	  undisputed	  authority,	  as	  well	  as	  the	  
active	  partaker	  in	  public	  life	  (Moghadam	  2004:	  139). 
	  	  	  	  	  	  Our	   fieldwork	   data	   offer	   some	   examples	   of	   family	   relations	   that	   we	   interpret	   being	   partly	  
affected	  by	  the	  patriarchal	  norms.	   In	  all	   four	  cases	  the	  parents	  played	  an	   important	  role	   in	  their	  
lives.	   Especially	   the	   fathers	   seemed	   to	   have	   a	   great	   influence	   in	   decision-­‐making	   for	   the	   young	  
women.	  Our	   interlocutor,	  Zeina,	  described	  her	   father	  as	  a	  great	   influence	   in	  her	   life.	  Her	   father	  
wanted	  her	  to	  stay	  in	  Marrakech	  to	  finish	  her	  studies,	  and	  so	  she	  did	  that,	  stating	  that:	  “I	  would	  
never	  disappoint	  my	  father	  or	  upset	  him”	  (Zeina	  26.11.2014).	  	  Zeina’s	  father	  had	  early	  on	  accepted	  
her	  wish	  to	  be	  different	  from	  “the	  typical	  Moroccan	  girl”,	  when	  it	  comes	  to	  way	  of	  dress,	  music,	  
religion,	   etc.	   Her	   mother	   was	   somewhat	   more	   traditional	   and	   had	   attempted	   to	   change	   her	  
alternative	  lifestyle.	  However,	  in	  time	  her	  mother	  accepted	  that	  Zeina	  was	  different,	  and	  instead	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of	  working	  against	  her,	  she	  started	  to	  buy	  clothes	  that	  Zeina	  liked,	  and	  supported	  her	  in	  her	  choice	  
of	   lifestyle.	  Zeina	  expressed	  gratitude	  that	  her	  parents	   let	  her	   lead	  the	  life	  she	  wanted,	  and	  that	  
she	  did	  not	  have	  to	  fight	  them	  on	  every	  account.	  Zeina	  was	  allowed	  to	  date	  whomever	  she	  wanted	  
and	  stay	  out	  as	   long	  as	  she	   liked.	  Zeina	  described	  her	  parents	  as	   liberal	  and	   lenient.	   It	   could	  be	  
interpreted	  as	  a	  contradiction	  that	  Zeina	  said	  that	  her	  parents	  let	  her	  do	  anything	  she	  wanted,	  but	  
at	  the	  same	  time	  the	  father	  took	  a	  strong	  stance	   in	  where	  Zeina	  should	   live	  and	  study.	   It	  seems	  
like,	   even	   though	   Zeina	   described	   her	   family	   as	   non-­‐traditional	   and	   liberal,	   her	   parents	   had	   a	  
strong	  influence	  in	  her	  life	  and	  decision-­‐making	  (interview	  with	  Zeina	  26.11.2014). 
	  	  	  	  	  	  Another	   of	   our	   interlocutors,	   Isra,	   told	   us	   a	   different	   story	   of	   her	   family.	   Isra	   described	   her	  
early	  life	  being	  restricted	  because	  of	  her	  gender.	  She	  experienced	  that	  there	  were	  different	  rules	  
for	  boys	  and	  girls	  while	  growing	  up.	  She	  was	  expected	  to	  stay	  at	  home	  while	  boys	  were	  allowed	  to	  
play	  outside: 
	  
“When	  I	  grew	  up,	  my	  daily	  life	  was	  very	  simple	  and	  quiet	  but	  deep	  inside	  me,	  I	  didn’t	  feel	  satisfied	  
or	  happy	  about	  it	  because	  I	  didn’t	  have	  the	  liberty	  to	  go	  out	  alone,	  or	  have	  friends	  who	  could	  come	  
and	  visit	  me.	  According	  to	  my	  relatives’	  mentality,	  this	  is	  dedicated	  to	  boys	  or	  men	  and	  girls	  are	  
supposed	  to	  stay	  at	  home	  “	  (Isra	  05.12.2014).	  
 
In	  this	  quote,	  the	  division	  of	  private	  and	  public	  space	  according	  to	  gender	  seems	  to	  take	  place.	  A	  
girl’s	  place	  is	  at	  home	  in	  the	  private	  sphere,	  while	  the	  boy’s	  is	  out	  in	  the	  public.	  Isra	  challenged	  this	  
view	   by	   telling	   that	   she	   also	   would	   have	   liked	   to	   go	   out,	   and	   that	   the	   restrictions	   made	   her	  
unsatisfied.	  It	  was	  the	  relatives	  and	  their	  views	  that	  restricted	  her	  social	  life	  in	  her	  experience.	  	  	  	  	  	  
	  	  	  	  	  	  Furthermore,	  Isra	  had	  a	  boyfriend	  who	  lived	  in	  Tangier,	  which	  is	  many	  hours	  drive	  away	  from	  
Marrakech.	  One	  evening	  we	  went	  out	  with	  Isra	  and	  her	  friends	  to	  a	  nightclub.	  Before	  entering,	  Isra	  
called	  her	  boyfriend	  and	  told	  him	  she	  was	  heading	  home	  and	  going	  straight	  to	  bed.	  Afterwards	  she	  
explained	   to	   us	   that	   she	   had	   to	   lie	   to	   him,	   since	   he	   does	   not	   allow	   her	   to	   go	   out	   in	   the	   night	  
(Interview	  with	  Isra	  29.11.2014).	  Again,	   Isra	  experiences	  the	  division	  of	  private	  and	  public	  space,	  
but	  in	  this	  situation	  it	  was	  not	  by	  her	  relatives	  but	  her	  boyfriend,	  also	  future	  husband,	  who	  had	  set	  
up	   restrictions	   to	   her	   social	   life.	   Isra	   was	   very	   displeased	   with	   this	   restriction,	   but	   she	   had	  
accepted	  it,	  since	  this	  was	  a	  part	  of	  the	  family	  culture	  in	  Morocco.	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Prior	  to	  our	  meeting	  with	  Henda,	  she	  had	  spent	  the	  last	  six	  years	  studying	  and	  working	  as	  an	  au	  
pair	  in	  France	  and	  Denmark.	  Even	  though	  she	  seemed	  to	  have	  led	  an	  independent	  life	  abroad,	  we	  
observed	  her	  father	   influencing	  her	   life.	  While	  we	  were	  out	  for	  dinner	  with	  Henda	  in	  Marrakech	  
her	  father	  called	  her	  twice	  from	  Casablanca	  to	  check	  up	  on	  her.	  Her	  father	  did	  not	  tell	  her	  that	  she	  
could	  not	  go	  out,	  he	  was	  just	  anxious	  to	  know	  whom	  she	  was	  with	  and	  how	  she	  was	  planning	  to	  
get	   home.	   This	   could	   be	   seen	   as	   exercise	   of	   power	   and	   a	   sign	   of	   the	   father’s	   influence	   on	   his	  
grown-­‐up	  daughter.	  Making	  sure	  she	  got	  home	  safe	  and	  was	  not	  in	  the	  city	  alone	  is	  likely	  to	  be	  a	  
sign	  of	  care,	  however,	  it	  could	  be	  interpreted	  as	  indirect	  discipline.	   
	  	  	  	  	  	  Our	   fieldwork	   provided	   some	   examples	   of	   cases,	   in	   which	   power	   in	   the	   family	   was	   mainly	  
exercised	  by	  the	  father.	  Some	  of	  our	   interlocutors	  described	  their	  parents	  as	   liberal	  and	   lenient.	  
Nevertheless,	  they	  had	  an	  influence	  on	  their	  daughters.	  Even	  though	  the	  fathers	  seemed	  to	  play	  
an	   important	   role	   in	   the	   young	   women’s	   lives,	   their	   own	   future	   plans	   did	   not	   reflect	   the	  
patriarchal	   family	  values.	  Zeina	  had	  been	  accepted	   into	  a	  university	   in	  California	  and	  wanted	   to	  
move	  there	  in	  a	  year	  or	  two	  to	  study	  further	  and	  to	  pursue	  a	  career	  in	  the	  entertainment	  industry.	  
Farrah	  wanted	   to	   get	   a	   husband	   and	   two	   children,	   but	   she	   stated	   that	   she	  wished	   to	  work	   as	  
English	  teacher	  or	  tourist	  guide	  after	   forming	  a	  family	  as	  well.	   Isra	  was	  active	   in	  the	  civil	  society	  
and	  had	  a	  position	   in	  a	  non-­‐governmental	  organization	  as	  a	  social	  worker,	  and	  Henda	  wished	  to	  
live	  on	  all	  continents	  and	  had	  plans	  moving	  to	  Denmark	  for	  an	  internship.	  Thus,	  our	  interlocutors	  
hardly	  related	  with	  the	  domestic	  ideal	  of	  a	  woman.	  All	  of	  our	  interlocutors	  wished	  to	  be	  active	  in	  
the	  public	  sphere,	  and	  had	  made	  plans	  and	  were	  studying	  to	  execute	  their	  plans. 
Entering	  the	  public	  sphere	  –	  norms	  and	  challenges 
As	  our	  fieldwork	  data	  also	  inclines,	  the	  norms	  of	  strict	  division	  of	  women	  in	  the	  private	  and	  men	  in	  
the	  public	  sphere	  are	  bending.	  According	  to	  Sadiqi,	  the	  limits	  of	  the	  division	  into	  public	  and	  private	  
have	  been	  challenged	  as	  women	  entered	  waged	  labor	  in	  Morocco,	  starting	  from	  the	  1960s	  (2006:	  
89).	   Sylvia	   Walby	   argues	   that	   as	   women	   enter	   paid	   employment,	   divorce,	   autonomous	  
parenthood,	   and	   sexual	   liberties	   cause	   a	   change	   in	   the	   shape	   of	   patriarchy	   from	   private	   into	   a	  
public	  patriarchy.	   In	  public	  patriarchy	  women	  have	  access	  to	  public	  space	  but	  are	  disadvantaged	  
within	  it.	  Husbands	  and	  fathers	  have	  less	  direct	  authority	  but	  women	  are	  systematically	  controlled	  
collectively	   through	  unequal	   structures	   (Walby	  1990	   in	  Bilton	  et	  al	  2002:	  141).	  The	  Moudawana	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has	  guaranteed	  women	  more	  rights	  within	  the	  family	  and	  taken	  authority	  away	  from	  the	  men	  in	  
the	   family,	   e.g.	  when	   it	   comes	   to	  decisions	  about	  marriage.	   This	   shift	   could	  be	   interpreted	  as	  a	  
step	  away	  from	  private	  patriarchy.	   It	  does	  not	  necessarily	  mean	  that	  private	  forms	  of	  patriarchy	  
have	  disappeared,	  but	  they	  can	  exist	  alongside	  each	  other.	  Here	  the	  social	  and	  cultural	  diversity	  of	  
Morocco	   probably	   plays	   a	   role.	   The	   educated	   women	   in	   urban	   centers	   have	   more	   access	   to	  
knowledge	  and	  public	  positions,	  whereas	  women	  in	  more	  rural	  areas,	  are	  more	  closely	  associated	  
with	  the	  domestic	  sphere	  (Sadiqi	  2003:	  162).	  But	  the	  general	  tendency	  is	  that,	  along	  the	  new	  law,	  
women	  have	  gained	  more	  authority	  over	   their	  own	   lives	  and	  bodies.	  So	   it	   could	  be	  argued	   that	  
women	  have	  made	  a	  step	  from	  the	  private	  space	  towards	  the	  public.	  This	  is	  not	  a	  space	  neutral	  of	  
power	   relations	   and	   dominance,	   but	   also	   poses	   challenges	   in	   the	   everyday	   lives	   of	   women	   in	  
Morocco.	  Sadiqi	  argues	  that	  the	  Moudawana	  made	  it	  possible	  for	  women	  to	  enter	  public	  space: 
 
“[…]	  The	  Family	  Law,	  shows	  that	  women’s	  feminist	  ideas	  and	  associations	  were	  inserting	  
themselves	  in	  the	  public	  sphere,	  changing	  the	  terms	  of	  participation	  in	  this	  sphere,	  and	  making	  
women	  and	  gender	  issues	  a	  matter	  of	  national	  dialogue	  and	  contention	  for	  the	  first	  time	  in	  
Moroccan	  history”	  (Sadiqi	  2006:	  86). 
	  
Given	  that	  women	  are	  entering	  the	  public	  space,	  Sadiqi	  argues	  that	  the	  public/private	  dichotomy	  
is	   not	   static,	   especially	   now	   that	   Morocco	   is	   experiencing	   important	   socioeconomic	  
transformations.	   Sadiqi	   argues	   that	   there	   is	   both	   a	   continuum,	   and	   a	   dialectic	   relationship	  
between	  the	  public	  and	  private	  spaces.	  According	  to	  Sadiqi,	  this	  leads	  to	  intermediate	  spaces.	  She	  
sees	  the	  division	  into	  public	  and	  private	  as	  too	  simplistic	  and	  not	  reflecting	  the	  social	  realities	  of	  
Moroccan	   women.	   Women’s	   work	   outside	   the	   home	   and	   urbanization	   have	   created	   “social	  
mutations	   that	   have	   resulted	   in	  more	   interactions	   between	   the	   public	   and	  private	   spaces	   and	  a	  
reestablishment	  of	  men	  and	  women	  in	  a	  common	  space	  given	  their	  collective	  participation	  in	  social	  
dynamics”	   (Sadiqi	   2006:	   93).	   In	   other	   words,	   women	   entering	   the	   public	   space	   is	   part	   of	  
redistributing	   space	   and	   involving	  women	   in	   redefining	   the	  norms	  when	   it	   comes	   to	   the	  binary	  
division	  of	  space. 
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Disciplining	  the	  streets 
In	  addition	  to	  the	  public	  space	  as	  the	  arena	  of	  public	  decision-­‐making,	  the	  most	  concrete	  example	  
of	   the	  public	  space	   is	   the	  street.	  Sadiqi	  explains	  how	  the	  use	  of	  physical	   space	   in	   the	  street	   is	  a	  
gendered	  space: 
	  
“The	  street	  is	  another	  area	  that	  has	  been	  affected	  by	  the	  reorganization	  of	  space.	  Although	  women	  
are	  seen	  on	  the	  street,	  it	  is	  far	  from	  being	  a	  welcoming	  space	  for	  them.	  Moroccan	  streets	  
constitute	  a	  rather	  aggressive	  domain	  for	  women,	  one	  in	  which	  they	  generally	  are	  vulnerable	  and	  
subject	  to	  sexual	  harassment”	  (Sadiqi	  2006:	  91).	  
 
One	  thing	  that	  our	  interlocutors	  had	  in	  common	  was	  they	  were	  not	  comfortable	  walking	  alone	  at	  
night	   and	   advised	   us	   not	   to	   do	   so	   either.	   They	   experienced	   men	   catcalling	   them	   or	   acting	  
disrespectfully.	  They	  also	  feared	  to	  be	  in	  danger	  if	  they	  walked	  alone	  in	  the	  streets	  at	  night. 
 
”Five	  years	  ago,	  when	  I	  was	  17,	  I	  realized	  that	  when	  men	  shout	  out	  to	  women	  in	  the	  streets	  it	  is	  
sexual	  harassment	  and	  that	  it	  degrade	  women’s	  dignity.	  Since	  that	  day,	  I	  am	  aware	  that	  sexual	  
harassment	  in	  the	  streets,	  in	  the	  workplace	  still	  exists.	  Even	  if	  we	  fill	  complaints	  or	  sue	  these	  men,	  
the	  police	  in	  almost	  every	  case	  don’t	  react	  except	  if	  the	  victims	  are	  badly	  injured” 
(Isra	  05.12.2014). 
 
In	   this	   quote,	   Isra	   explains	   how	   she	   became	   aware	   of	   sexual	   harassment	   on	   the	   streets	   being	  
negative.	  Before	  this	  realization	  it	  was	  something	  taken	  for	  granted	  and	  not	  questioned,	  as	  it	  is	  the	  
norm. 
 
“I	  experienced	  a	  changed	  in	  my	  life	  when	  I	  went	  to	  the	  university.	  I	  had	  the	  possibility	  to	  live	  alone,	  
in	  a	  large	  city	  and	  to	  meet	  other	  people.	  But	  more	  importantly,	  I	  was	  studying	  human	  rights	  and	  
gender	  studies.	  In	  other	  words,	  the	  change	  I’m	  experiencing	  comes	  from	  my	  access	  to	  higher	  
education	  which	  not	  only	  gave	  me	  the	  chance	  rather	  allowed	  me	  to	  foster	  enough	  courage	  to	  say	  
no	  to	  what	  I	  don’t	  want	  or	  what	  doesn’t	  suit	  my	  needs.	  I	  admit	  that	  I	  have	  a	  strong	  personality	  
which	  makes	  it	  easier	  to	  say	  no	  and	  refuse	  any	  actions	  or	  decisions	  that	  can	  limit	  my	  freedom”	  (Isra	  
05.12.2014). 
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Isra	  describes	  starting	  her	  university	  studies	  as	  a	  turning	  point	  in	  her	  life.	  She	  feels	  that	  studying	  
human	  rights	  and	  gender	  studies	  changed	  her	  perspective	  on	  women’s	   rights	   issues.	   It	  could	  be	  
said	  that	  she	  feels	  empowered	  by	  education	  and	  gets	  the	  courage	  to	  speak	  her	  mind	  and	  not	  let	  
her	  be	  treated	  badly.	  Without	  education	  Isra	  would	  perhaps	  not	  have	  made	  the	  same	  realizations	  
as	  she	  has,	  after	  gaining	  knowledge.	  It	  implies	  that	  women	  who	  do	  not	  have	  access	  to	  education	  
remain	  unaware	  of	  gender	  issues	  in	  the	  society.	  This	  quote	  suggests	  that	  becoming	  aware	  of	  the	  
women’s	  rights	  and	  that	  sexual	  harassment	  is	  wrong,	  is	  not	  a	  natural	  process,	  but	  takes	  education	  
and	  a	  strong	  personality. 
	  	  	  	  	  	  Sexual	  harassment	  in	  the	  streets	  is	  a	  limitation	  to	  women’s	  movement	  in	  public	  space.	  Women	  
are	   singled	   out	   based	  on	   their	   gender	   and	   reminded	   that	   they	   are	   objects	   of	  men’s	   desire	   and	  
control.	  This	  can	  be	  limiting	  to	  the	  women’s	  lives.	  Isra	  tells	  that	  the	  police	  act	  indifferently	  in	  cases	  
of	   sexual	   harassment.	   Sadiqi	   states	   that	   in	   the	   case	   of	   sexual	   harassment:	   “The	   most	   socially	  
acceptable	  policy	  is	  to	  suffer	  the	  humiliation	  and	  hurry	  home	  or	  somewhere	  safe.	  People	  generally	  
would	   not	   defend	   a	   woman	   in	   the	   street,	   especially	   if	   she	   is	   young”	   (Sadiqi	   2006:	   92).	   She	  
continues	  by	  arguing	  that	  Moroccan	  women	  constantly	  feel	  that	  they	  are	  “violating”	  male	  space	  
when	  they	  are	  in	  the	  street,	  especially	  at	  night	  (ibid). 
	  	  	  	  	  	  It	   could	   be	   interpreted	   that	   the	   woman	   is	   out	   of	   place	   when	   walking	   alone	   in	   the	   street,	  
therefore	  it	  is	  seen	  as	  legitimate	  to	  remind	  her	  about	  it.	  According	  to	  Foucault,	  discipline	  is	  aiming	  
at	  normalizing	  behavior.	  Men	  using	  power	  on	  the	  street	  could	  be	  seen	  as	  an	  attempt	  to	  remind	  
women	  of	  the	  norms	  of	  public	  space	  and	  thereby	  a	  disciplinary	  act.	  The	  discipline	  on	  the	  street	  is	  
directed	  at	  the	  female	  body	  in	  the	  form	  of	  threats	  of	  violence	  or	  rape:	  	  “Reproductive	  issues,	  issues	  
of	   violence	   against	   women,	   rape,	   sexuality,	   gender	   norms,	   and	   beauty	   ideals	   highlight	   the	  
importance	  of	  the	  body	  to	  practical,	  political	  feminist	  struggles”	  (McLaren	  2002:	  91). 
	  	  	  	  	  	  According	   to	   McLaren,	   “Foucault’s	   notion	   of	   the	   body	   illuminates	   both	   the	   power	   of	   social	  
norms	  and	  the	  possibilities	  for	  resistance	  to	  those	  norms”	  (2002:	  83).	  Zeina	  felt	  very	  constrained	  in	  
Morocco	  because	  she	  did	  not,	  or	  did	  not	  want	  to,	   live	  up	  to	  the	  social	  norms	  of	  how	  to	  occupy,	  
behave,	  and	  look	  like	  in	  a	  public	  space.	  When	  Zeina	  challenges	  the	  norm	  of	  how	  a	  woman	  should	  
behave	   in	   a	   public	   space,	   others	   intervene	   and	   stop	   her	   or	   comment	   on	   her	   looks.	  Her	  way	   of	  
dressing,	  including	  piercings	  and	  tattoos,	  could	  be	  interpreted	  as	  resistance	  to	  the	  societal	  norms	  
that	  are	  not	  welcoming	  to	  her. 
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Negotiating	  power	  relations 
Foucault	   divides	   power	   into	   negative	   and	   positive	   aspects:	   domination	   and	   production	   of	   new	  
objects	  and	  resistance.	  Domination	  limits	  and	  normalizes.	  In	  its	  positive	  aspect,	  power	  can	  create	  
new	  possibilities,	   and	   can	  be	  productive	  of	  new	   things,	   ideas,	   and	   relations.	   This	   kind	  of	  power	  
could	  be	  called	  empowerment,	  according	  to	  McLaren	  (2002:	  41). 
	  	  	  	  	  	  In	  Foucault’s	  terms,	  in	  domination,	  power	  relations	  are	  fixed	  in	  an	  asymmetrical	  way	  and	  offer	  
limited	  margin	   for	   freedom.	  However,	   even	   though	  options	  are	   limited	   in	   states	  of	  domination,	  
Foucault	   sees	   resistance	   being	   possible	   (ibid:	   40):	   “States	   of	   domination	   are	   subject	   to	   reversal	  
through	  collective	  action.	  Although	  power	   is	   still	  not	  held	  by	   individuals	  or	  groups,	   the	  notion	  of	  
domination	  accounts	  for	  systematic	  asymmetries	  of	  power	  among	  individuals	  or	  groups”	  (McLaren	  
2002:	  39). 
	  	  	  	  	  	  Women’s	   legal	  rights	  have	  been	  improved	  in	  recent	  years,	  but	  many	  of	  our	   interlocutors	  feel	  
restrictions	  based	  on	  their	  gender	  in	  their	  everyday	  life.	  They	  feel	  like	  they	  are	  controlled	  by	  social	  
norms	  in	  both	  public	  and	  private	  space	  and	  treated	  differently	  from	  men,	  but	  reforms	  and	  general	  
attitude	  could	  be	  seen	  as	  a	  sign	  of	  a	  shift.	  The	  women	  are	  starting	  to	  become	  aware	  and	  demand	  a	  
redefinition	   of	   space.	   As	   the	   public/private	   dichotomy	   is	   not	   static,	   there	   is	   a	   possibility	   for	  
redefinition	  and	  appropriation	  of	  space.	  The	  division	  is	  under	  constant	  negotiation,	  thereby	  giving	  
opportunities	  for	  new,	  hybrid	  spaces.	  As	  Sadiqi	  states:	   
 
“Overall,	  women’s	  various	  ways	  of	  subverting	  the	  gender	  roles	  that	  society	  assigns	  them	  shows	  
that	  gender	  hierarchy	  is	  actively	  produced	  and	  reproduced	  by	  specific	  circumstances	  and,	  thus,	  
may	  be	  subverted.	  The	  family	  and	  society	  constitute	  the	  contexts	  within	  which	  power	  is	  negotiated	  
and	  change	  is	  gradually	  initiated”	  (Sadiqi	  2006:	  73). 
 
The	  women	  have	  begun	  to	  gain	  power	  and	  take	  initiative	  to	  redefine	  relations	  of	  power	  and	  limits	  
between	  spaces. 
Partial	  conclusion 
We	  have	  argued	  in	  this	  part	  of	  the	  chapter	  that	  space	  is	  divided	  into	  public	  and	  private,	  gendered	  
spaces.	  Women	  are	  disadvantaged	  in	  these	  spaces.	  Women’s	  entrance	  to	  the	  public	  space,	  partly	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because	  of	  the	  Moudawana,	  has	  challenged	  this	  division	  and	  gives	  room	  for	  redefinition	  of	  space	  
boundaries	   and	   challenging	   domination.	   In	   the	   next	   chapter,	   we	   will	   look	   closer	   into	   their	  
strategies	  of	  navigation	  in	  the	  society. 
 
5.3	  Coping	  with	  change:	  Agency	  and	  resistance 
In	  the	  previous	  parts	  of	  the	  chapter	  we	  analyzed	  the	  structures	  of	  the	  Moroccan	  society	  and	  the	  
power	  relations	  within	  society,	  which	  are	  complicating	  the	  implementation	  of	  the	  Moudawana.	  In	  
this	  part	  of	   the	  chapter	  we	  will	  apply	  an	  actor-­‐level	  approach,	  analyzing	  how	  Moroccan	  women	  
negotiate	   and	   create	   agency	   by	   performing	   acts	   of	   everyday	   resistance	   within	   the	   Moroccan	  
society.	  Firstly,	  we	  will	  use	  the	  studies	  of	  Fatima	  Sadiqi	  (2003)	  and	  Doris	  Gray	  (2006)	  in	  analyzing	  
how	  Moroccan	  women	   rethink	   their	   roles	   and	   interpret	   religion.	   Secondly,	  we	  will	   analyze	   and	  
discuss	  the	  approaches	  and	  arguments	  of	  Saba	  Mahmood	  (2001,	  2005),	   James	  Scott	   (1985),	  and	  
Gramsci	   (in	   Hoare	   et	   al	   [1971]	   1999)	   exploring	   the	   relationship	   between	   dominance	   and	  
resistance,	   applying	   the	   concepts	   of	   ‘agency’,	   ‘everyday	   resistance’,	   and	   ‘cultural	   hegemony’	   to	  
the	  Moroccan	  context. 
 
Rethinking	  the	  female	  role	  and	  interpreting	  religion 
As	   Fatima	   Sadiqi	   points	   out,	   the	   Moroccan	   society	   is	   characterized	   by	   a	   high	   level	   of	   social	  
heterogeneity	  and	  diversity	  (2003:	  162).	  Factors	  such	  as	  geographical	  origin,	  class,	  education,	  job	  
opportunities,	   language	   skills,	   and	   marital	   status	   have	   a	   direct	   influence	   on	   the	   women’s	  
perception	   of	   gender,	   political	   awareness,	   independence,	   etc.	   (ibid).	   According	   to	   Sadiqi,	   the	  
choices	  given	  to	  women	  depend	  on	  their	  positioning	  within	  each	  category.	  In	  other	  words,	  urban,	  
educated,	  married	  women	  have	  more	   social	   choices	   than	   rural,	   uneducated,	   unmarried	  women	  
(ibid).	  As	  mentioned	  previously,	  ‘modern’-­‐type	  cities	  and	  towns	  were	  founded	  in	  Morocco	  during	  
the	   French	   Protectorate	   in	   the	   early	   twentieth	   century,	   which	   dramatically	   disrupted	   the	  
Moroccan	  traditional	  tribal	  modes	  of	  living	  (ibid:	  164).	  By	  opposing	  the	  traditional	  way	  of	  living	  to	  
modern	  modes	   of	   living,	   the	   traditional	   rural	   society	  was	   transformed.	   Today,	   two	  major	   social	  
groups	   of	  Moroccan	  women	   exist:	   rural	   and	   urban.	   According	   to	   Sadiqi,	   the	   two	   groups	   relate	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differently	   to	   language,	   space,	   traditions,	   household	   economy,	   and	   education,	   and	   have	  
developed	  different	  ways	  of	  resisting	  patriarchy	  (ibid:	  165).	   
In	   her	   study	   of	   educated,	   professional	   women	   in	   Morocco	   and	   women	   of	   Moroccan	   origin	   in	  
France,	  scholar	  Doris	  H.	  Gray	  explores	  these	  women’s	  perception	  of	  Islam,	  attitudes	  towards	  legal	  
changes,	  and	  personal	  and	  professional	  goals	  and	  challenges.	  On	  the	  basis	  of	  her	  research,	  Gray	  
argues	   that	   the	   educated,	   Moroccan	   women	   are	   increasingly	   breaking	   away	   from	   their	  
conventional	  tasks	  and	  instead	  rethinking	  their	  roles	  in	  the	  private	  and	  public	  spheres	  (2006:	  50).	  
According	   to	  Gray,	   these	   changes	  on	   the	   individual	   level	   are	  part	   of	   larger	   cultural	   and	   societal	  
changes,	   and	   thus	   can	   serve	   as	   an	   indicator	   of	   societal	   challenges	   (ibid:	   50).	   
 
It	   is	   important	  to	  note,	   that	  Gray	   is	  merely	   focusing	  on	  one	  group	  of	  Moroccan	  women,	  namely	  
the	   educated	   professionals.	   As	  we	   clarified	   in	   the	   previous	   chapter,	   the	   analytical	   focus	   of	   this	  
project	   is	  mainly	   urban,	   educated	  women,	   and	  urban	  women	  during	   their	   education.	  All	   of	   our	  
interlocutors	  attended	  university	  and	  were	  part	  of	  the	  middle	  class	  or	  upper	  middle	  class.	  Several	  
of	  our	  interlocutors	  considered	  themselves	  religious,	  yet	  they	  did	  not	  practice	  their	  religion	  in	  the	  
traditional	  way	  according	   to	   the	  Quran.	  For	   instance,	  Farrah	  and	   Isra	  had	  both	  been	   involved	   in	  
several	  non-­‐marital	  romantic	  relationships.	  However,	  as	  they	  explained,	  they	  would	  not	  have	  sex	  
before	  marriage.	   Further	   to	   this,	   none	   of	   our	   interlocutors	   wore	   headscarves	   at	   our	  meetings,	  
which	   all	   took	   place	   in	   public.	   Farrah	   explained	   that	   she	   sometimes	   would	   wear	   it	   but	   not	  
everyday.	   
 
In	   line	  with	  Gray’s	   argument,	   these	   practices	   can	   be	   seen	   as	   examples	   of	   interpreting	   religious	  
practices	  on	  an	  individual	  level.	  According	  to	  Gray,	  the	  educated,	  professional,	  Moroccan	  women	  
can	   be	   categorized	   into	   two	   groups;	   the	   ones	   with	   a	   more	   “liberal	   or	   secular”	   perception	   of	  
religion,	  meaning	  they	  perceive	  religion	  as	  a	  private	  matter,	  which	  should	  be	  separated	  from	  the	  
public	   sphere,	   and	   the	   ones	   that	   align	   themselves	   with	   Islamist	   causes	   (2006:	   54).	  While	   both	  
groups	   insist	   on	   their	   right	   to	   interpret	   sacred	   texts	   and	   “forge	   a	   life	   of	   faith	   grounded	   in	  
individualized	   interpretation”	   (ibid:	   54),	   the	   way	   they	   do	   this	   differ.	   Generally,	   the	   group	   with	  
more	  Islamist	  understanding	  of	  religion	  emphasizes	  religious	  practices,	  such	  as	  wearing	  headscarf	  
along	  with	  viewing	   Islam	  as	   the	  basis	   for	  all	   aspects	  of	   life,	  personal	  and	  public.	   In	  Gray’s	   study	  
these	  women	  explained	  that	  their	  religious	  practice	  were	  based	  on	  a	  personal	  choice	  and	  argued	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that	  ‘submission’	  should	  be	  understood	  as	  a	  voluntary	  act	  (ibid:	  55).	  In	  other	  words,	  even	  though	  
the	   educated,	   professional,	   Moroccan	   women	   have	   more	   freedom	   to	   individually	   rethink	   the	  
conventional	  female	  role	  and	  interpret	  the	  Quran,	  this	  does	  not	  mean	  that	  they	  do	  this	  in	  a	  liberal	  
way.	   A	   big	   part	   of	   Gray’s	   interlocutors	   choose	   to	   interpret	   the	   Quran	   literally	   and	   follow	   the	  
conventional	  rules. 
 
Agency	  and	  everyday	  resistance 
In	   line	  with	  Gray’s	  argument,	  professor	   in	  cultural	  anthropology,	  Saba	  Mahmood,	  challenges	  the	  
liberal	   understanding	   of	   freedom.	   In	   her	   book,	   Politics	   of	   Piety:	   The	   Islamic	   Revival	   and	   the	  
Feminist	  Subject,	  Mahmood	  theorizes	  the	  concept	  of	  agency	  (2005).	  Mahmood	  explores	  the	  ways	  
in	  which	   the	   Cairene	  Mosque	  Movement	   in	   Cairo,	   does	   not	   fit	   under	   a	   secular-­‐liberal	   vision	   of	  
feminist	  agency	  and	  resistance.	  The	  women	  of	  the	  movement	  wear	  headscarves	  out	  of	  their	  own	  
will,	   due	   to	   their	   beliefs	   (ibid).	  With	   her	   post-­‐structural	   feminist	   approach,	  Mahmood	   does	   not	  
presuppose	  a	  certain	  Western	  idea	  of	  ’resistance	  in	  the	  face	  of	  power’,	  but	  instead	  argues	  that	  the	  
Cairene	  women	  produce	  an	  ethic	  of	  piety,	  thus	  create	  a	  different	  type	  of	  agency	  through	  wearing	  
headscarf	  (2001:	  206).	  In	  other	  words,	  Mahmood	  explores	  the	  way	  the	  religious	  female	  movement	  
challenges	  traditional,	   feminist	   theory.	  The	  argument	  of	  Mahmood	   is	  similar	  to	  Gray’s	  argument	  
about	  how	  some	  educated,	  Moroccan	  women	  make	  an	  individual	  choice	  to	  interpret	  the	  Quran	  in	  
a	   literate	   way	   and	   follow	   the	   conventional	   rules.	   Thus,	   both	   scholars	   perceive	   the	   women’s	  
headscarves	  as	  an	  active	  choice	  and	  a	  way	  of	  creating	  agency,	  rather	  than	  limiting	  themselves.	  In	  
terms	  of	  position	  and	  approach,	  both	  Mahmood	  and	  Gray	  use	  an	  actor-­‐level	  approach,	   focusing	  
on	  the	  women	  as	  actors	  able	  to	  make	  individual	  choices. 
The	  arguments	  of	  Mahmood	  and	  Gray	  can	  be	  put	  in	  relation	  to	  the	  empirical	  data	  produced	  during	  
our	  fieldwork.	  One	  of	  the	  first	  topics	  that	  came	  up	  during	  our	  first	  meeting	  with	  our	  interlocutor,	  
Zeina,	  was	  religion.	  For	  Zeina	  it	  seemed	  important	  to	  distance	  herself	  from	  the	  “typical,	  Moroccan	  
girls”,	  who,	  according	  to	  Zeina,	  were	  religious	  and	  dutiful.	   In	  contrast,	  Zeina	  described	  herself	  as	  
agnostic	  and	  untraditional	  –	  a	  lifestyle	  that	  complicated	  her	  life	  at	  times.	  In	  her	  black	  jeans,	  black	  
shirt,	   and	  with	   her	   long,	   curly	   hair	   hanging	   loose,	   Zeina	   stood	   out	   in	   the	   streets	   of	  Marrakech.	  
Zeina’s	  nose-­‐piercing	  and	  black	  make-­‐up	  on	  eyes	  and	  lips	  made	  her	  everyday-­‐look	  stand	  out	  even	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more.	   Often	   strangers	   would	   comment	   on	   her	   appearance	   in	   public	   in	   negative	   ways.	   Zeina	  
explained	  to	  us	  how	  her	  alternative	  appearance	  affected	  her	  daily	  life	  negatively:	   
“It’s	  very	  difficult	  for	  me	  living	  in	  Morocco,	  because	  as	  you	  can	  see	  I	  don’t	  look	  like	  the	  typical	  
Moroccan	  girl.	  I	  have	  piercings,	  I	  have	  tattoos.	  People	  comment	  me	  on	  the	  street.	  They	  call	  me	  
Satan”	  (Zeina	  26.11.2014). 
 
During	   Ramadan,	   Zeina	   experienced	   troubles	   in	   public.	   Since	   neither	   her	   nor	   her	   family	   are	  
religious,	  Zeina	  has	  never	  fasted	  during	  Ramadan	  and	  usually	  travels	  abroad	  in	  this	  period	  to	  avoid	  
it.	   Whether	   you	   are	   religious	   or	   not,	   it	   is	   not	   allowed	   for	   Moroccans	   to	   eat	   in	   public	   during	  
Ramadan.	  Even	  though	  the	  rule	  is	  a	  social	  rule	  and	  not	  a	  law,	  Moroccans	  will	  not	  be	  served	  if	  they	  
attempt	  to	  buy	  food	  in	  restaurants	  during	  Ramadan.	  This	  year,	  Zeina	  had	  locked	  herself	  out	  of	  her	  
parents’	  house.	  Coming	  home	  from	  school,	  she	  was	  very	  hungry	  and	  decided	  to	  go	  to	  McDonald’s.	  
By	  speaking	  French	  with	  an	  Italian	  accent,	  Zeina	  managed	  to	  fool	  the	  workers	  at	  McDonald’s	  into	  
believing	   she	   was	   an	   Italian	   tourist,	   and	   as	   a	   result	   she	   was	   able	   to	   buy	   food.	  
By	  applying	  the	  theory	  of	  Mahmood,	  we	  can	  understand	  Zeina’s	  active	  choice	  to	  resist	  the	  social	  
rules	  as	  a	  way	  for	  her	  to	  create	  and	  use	  her	  agency.	  Cultural	  anthropologist,	  Sherry	  Ortner,	  defines	  
the	  agency	  as	  the	  relationship	  between	  actor	  and	  structure,	  hence	  the	  capacity	  of	   individuals	  to	  
act	  independently	  and	  to	  make	  their	  own	  free	  choices	  (1984).	  	  
The	  example	  described	  above	  is	  an	  obvious	  example	  of	  creating	  and	  using	  one’s	  agency.	  However,	  
as	   Mahmood	   argues,	   that	   act	   of	   using	   one’s	   agency	   does	   not	   always	   fit	   into	   the	   common	  
understanding	   of	   attaining	   freedom.	   For	   instance,	   during	   our	   fieldwork	  we	  went	   to	   a	   nightclub	  
with	  Isra	  and	  some	  of	  their	  friends.	  To	  our	  surprise,	  men	  and	  women	  were	  dancing,	  drinking,	  and	  
smoking	  at	  the	  nightclub	  -­‐	  behavior	  that	  is	  normally	  frowned	  upon	  in	  Morocco.	  Also,	  we	  noticed	  
that	   several	   young,	   Moroccan	   women	   were	   working	   as	   prostitutes,	   attracting	   customers	   by	  
dancing	  and	  wearing	  very	  little	  clothes.	  The	  next	  day,	  when	  we	  told	  Farrah	  about	  our	  experiences	  
at	   the	   nightclub,	   she	   explained	   that	   some	   students	   use	   prostitution	   as	   a	   way	   to	   finance	   their	  
expenses,	  while	  studying.	  The	  women	  we	  saw	  at	  the	  nightclub,	  Farrah	  pointed	  out,	  were	  probably	  
students	   as	   well.	   Following	  Mahmood’s	   line	   of	   thought,	   prostitution	   can	   be	   seen	   as	   a	   way	   for	  
female	   students	   to	   use	   their	   agency.	   Similar	   to	   the	   Cairene	   women,	   the	   students	   prostituting	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themselves	   create	   a	   different	   type	   of	   agency	   by	   doing	   something	   commonly	   perceived	   as	  
degrading.	  
Political	   anthropologist,	   James	   C.	   Scott,	   coins	   the	   term	   ‘everyday	   resistance’,	   referring	   to	   the	  
everyday	  actions	  of	  resistance	  performed	  by	  ordinary	  people	  (1985).	   In	  his	  studies	  of	  resistance,	  
Scott	  focuses	  on	  the	  wishes	  and	  way	  of	  thinking	  of	  ordinary	  people,	  arguing	  that	  the	  individual	  is	  
using	  its	  agency	  throughout	  his	  or	  her	  life,	  since	  people	  do	  not	  accept	  being	  dominated	  by	  others	  
(ibid).	  The	  arguments	  of	  Scott	  can	  be	  understood	  as	  a	  response	  to	  the	  classic	   theory	  of	  Antonio	  
Gramsci	   (Brown	  et	  al	  2005).	  Being	  one	  of	   the	  most	   influential	  Marxist	   thinkers	  of	   the	   twentieth	  
century,	   Gramsci	   is	   known	   for	   his	   theories	   on	   especially	   history,	   ideology,	   and	   power.	  	  
	  	  	  	  	  	  According	   to	   Gramsci	   societal	   consent	   is	   reproduced	   by	   cultural	   hegemony.	   In	   other	  words,	  
norms	   are	   naturalized	   in	   society	   by	   the	   ruling	   class	   and	   accepted	  by	   the	  people	   as	   the	   ‘natural	  
order	  of	   things’	   (ibid).	   Thus,	  Gramsci	   emphasizes	   the	  power	  of	   the	  dominating,	   rather	   than	   the	  
dominated.	   In	   terms	   of	   approach,	   the	   structure-­‐oriented	   approach	   of	   Gramsci	   is	   in	   contrast	   to	  
Scott’s	  actor-­‐oriented	  approach.	   In	  his	  book	   ‘Weapons	  of	   the	  Weak:	  Everyday	  Forms	  of	  Peasant	  
Resistance’	  (1985),	  which	  is	  based	  on	  a	  fieldwork	  in	  a	  village	  in	  rural	  Malaysia,	  one	  of	  Scott’s	  main	  
arguments	   is	   that	   Marxist	   and	   Gramscian	   ideas	  of	   false	   consciousness	   and	   hegemony	   are	  
incorrect.	   Scott	   criticizes	   the	   so-­‐called	   ‘left-­‐wing’	   approach	   for	   merely	   focusing	   on	   large-­‐scale	  
events: 
 
“The	  idea	  for	  this	  study,	  its	  concerns	  and	  its	  methods,	  originated	  in	  a	  growing	  dissatisfaction	  with	  
much	  recent	  work	  -­‐	  my	  own	  as	  well	  as	  that	  of	  others	  -­‐	  on	  the	  subject	  of	  peasant	  rebellions	  and	  
revolution.	  It	  is	  only	  too	  apparent	  that	  the	  inordinate	  attention	  accorded	  to	  large-­‐scale	  peasant	  
insurrection	  was,	  in	  North	  America	  at	  least,	  stimulated	  by	  the	  Vietnam	  War	  and	  something	  of	  a	  
left-­‐wing	  academic	  romance	  with	  wars	  of	  national	  liberation.”	  (Scott	  1985:	  28). 
 
Instead,	   Scott	   emphasizes	   how	   the	   Malaysian	   peasants	   constantly	   struggle	   materially	   and	  
ideologically	   against	   their	   oppressors	   on	   an	   everyday	   and	   small-­‐scale	   level,	   arguing	   that	  
techniques	  of	  evasion	  and	  resistance	  might	  be	   the	  most	  significant	  and	  effective	  means	  of	  class	  
struggle:	  “[...]	  it	  seemed	  far	  more	  important	  to	  understand	  what	  we	  might	  call	  everyday	  forms	  of	  
peasant	  resistance	  -­‐	  the	  prosaic	  but	  constant	  struggle	  between	  the	  peasantry	  and	  those	  who	  seek	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to	  extract	  labor,	  food,	  taxes,	  rents,	  and	  interest	  from	  them.”	  (Scott	  1985:	  29).	  	  According	  to	  Scott,	  
the	   weapons	   of	   the	   relatively	   powerless	   groups	   are	   ordinary	   things	   such	   as	   foot	   dragging,	  
dissimulation,	   sabotage	   etc.	   These	   forms	   of	   resistance	   require	   little	   or	   no	   coordination	   or	  
planning,	   often	   they	   represent	   a	   form	   of	   individual	   self-­‐help,	   and	   they	   typically	   avoid	   direct	  
confrontation	  with	  authority	  (ibid:	  29).	  Thus,	   in	  contrast	  to	  Gramsci,	  Scott’s	  focus	  is	  on	  what	  the	  
peasantry	   does	   between	   revolts	   to	   defend	   its	   interest	   as	   best	   it	   can.	   
 
Thus,	  Gramsci’s	  Marxist,	  structure-­‐oriented	  theory	  is	  in	  contrast	  to	  the	  theories	  and	  arguments	  of	  
Scott	  and	  Mahmood,	  who	  emphasize	  the	  significance	  of	  the	  agency	  of	  the	  actor:	  the	  freedom	  of	  
the	  individual	  to	  make	  its	  own	  choices	  and	  perform	  acts	  of	  resistance.	  The	  actor/agency	  theory	  of	  
Scott	   and	  Mahmood	   fits	  with	   the	   arguments	  of	  Gray.	  According	   to	  Gray,	  Moroccan	  women	  are	  
increasingly	   rethinking	   the	   female	   role	  and	   interpreting	   the	  Quran,	  hence	  making	  active	  choices	  
about	  their	  own	  lives.	  If	  we	  apply	  the	  theory	  of	  Scott	  and	  Mahmood	  to	  the	  Moroccan	  context,	  the	  
Moroccan	   women’s	   rethinking	   and	   interpreting	   of	   conventional	   traditions	   and	   religion	   can	   be	  
understood	   as	   a	   way	   for	   them	   to	   use	   their	   agency	   and	   perform	   acts	   of	   everyday	   resistance. 
 
However,	   the	   theory	   of	   Gramsci	   is	   still	   useful	   in	   understanding	   the	   interplay	   between	   the	  
Moroccan	  society	  and	  the	  Moroccan	  women.	  By	  combining	  the	  theories	  of	  Gramsci	  and	  Scott	  and	  
applying	   them	   to	   the	   context	   of	   Morocco,	   we	   can	   perceive	  the	   Moroccan	   society	   as	   the	  
dominating	   structures	   exerting	   cultural	   hegemony,	   while	   the	  Moroccan	   women	   are	   positioned	  
within	  these	  structures	  of	  Moroccan	  society,	  performing	  everyday	  acts	  of	  resistance	  and	  creating	  
agency	  on	  an	  everyday	  basis.	  Thus,	  there	  is	  a	  constant	  power	  negotiation	  between	  the	  structures	  
of	  society	  and	  the	  actors,	  living	  within	  these	  structures. 
 
Partial	  conclusion 
As	  we	  argued	   in	  the	  previous	  parts	  of	   the	  chapter,	   the	   implementation	  of	   the	  Moudawana	   is	   to	  
some	  extent	  hindered	  by	   the	   social	   norms	  and	   traditional	  beliefs	   in	  Moroccan	   society,	   thus	   the	  
Moroccan	   women	   are	   not	   fully	   benefiting	   from	   their	   newly	   gained	   rights	   of	   the	   Moudawana.	  
However,	  on	  the	  basis	  of	  the	  analysis	  above,	  we	  are	  arguing	  that	  the	  Moroccan	  women	  are	  able	  to	  
use	  their	  individual	  freedom	  in	  rethinking	  the	  conventional	  female	  role	  and	  interpreting	  the	  Quran	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on	  everyday,	  actor-­‐level.	  This	  individual	  rethinking	  and	  interpretation	  can	  be	  understood	  as	  a	  form	  
of	  everyday	  resistance	  against	  the	  cultural	  hegemony	  exerted	  by	  Moroccan	  society.	   
	  
Conclusion	  on	  chapter	  5 
In	  this	  chapter	  we	  set	  out	  to	  analyze	  and	  discuss	  the	  social	  implications	  hindering	  the	  Moudawana	  
from	   being	   fully	   implemented	   and	   how	   the	   Moroccan	   women	   are	   coping	   with	   the	   current	  
situation.	  On	  the	  basis	  of	  our	  analysis,	  we	  are	  arguing	  that	  social	  norms,	  traditional	  customs,	  and	  
Islamic	  values	  prevent	  the	  Moudawana	  from	  being	  fully	  implemented.	  Thus,	  a	  change	  of	  mentality	  
has	   to	   accompany	   the	   legal	   change	   of	   the	   Moudawana.	   However,	   partly	   because	   of	   the	  
Moudawana,	   women	   are	   increasingly	   entering	   the	   public	   space,	   thus	   challenging	   the	   division	  
between	   public	   and	   private,	   gendered	   spaces,	   and	   giving	   room	   for	   redefinition	   of	   space	  
boundaries	   and	   challenging	   domination.	   Furthermore,	   women	   are	   able	   to	   use	   their	   individual	  
freedom	   in	   rethinking	   the	   conventional	   female	   role	   and	   interpreting	   religion.	   This	   individual	  
rethinking	   and	   interpretation	   can	   be	   understood	   as	   a	   form	   of	   everyday	   resistance	   against	   the	  
cultural	  hegemony	  exerted	  by	  Moroccan	  society.	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Chapter	  6:	  Conclusion 
 
In	   this	   project	   we	   have	   analyzed	   and	   discussed	   the	   role	   of	   informal	   and	   formal	   actors	   in	  
implementing	  the	  Family	  Law	   in	  Morocco,	  Moudawana.	  The	  aim	  of	   the	  project	   is	   to	  understand	  
the	  structures	  behind	  the	  imperfect	  implementation	  of	  the	  law	  and	  how	  young	  women	  experience	  
the	   societal	   change	   by	   looking	   at	   the	   actor’s	   point	   of	   view.	   We	   have	   argued	   that	   informal	  
institutions,	  social	  norms	  and	  practices,	  play	  a	  role	  in	  the	  implementation	  of	  the	  law.	  We	  have	  also	  
argued	   that	  unequal	  power	   relations	  operate	   through	   these	   informal	   institutions	   in	   the	   form	  of	  
control.	  Control	   and	  domination	   leave	   limited	   space	   for	   the	   individual	   to	  operate.	  However,	  we	  
argued	  that	  through	  everyday	  resistance,	  actors	  can	  gain	  agency	  and	  use	  it	  as	  a	  tool	  of	  coping	  with	  
change.	  To	  form	  our	  arguments	  we	  have	  applied	  theoretical	  concepts	  on	  the	  ethnographic	  data,	  
gathered	  in	  Morocco,	  together	  with	  secondary	  literature. 
 
The	  three	  analysis	  chapters	  relate	  to	  each	  other	  by	  giving	  different	  perspectives	  on	  the	  Moroccan	  
family	  law.	  The	  family	  law	  is	  a	  formal	  institution	  and	  enforced	  formally.	  Anyhow,	  it	  is	  not	  fully	  put	  
into	  practice.	  We	  discovered	  that	  there	  are	  informal	  institutions	  that	  have	  a	  powerful	  role	  in	  the	  
Moroccan	   society,	   in	   the	   form	   of	   norms	   and	   public	   mentality.	   To	   look	   closer	   into	   how	   norms	  
operate,	  we	  applied	  Michel	  Foucault’s	  framework	  on	  power	  that	  operates	  through,	  and	  within	  the	  
informal	  institutions.	  We	  concluded	  that	  domination	  operates	  within	  gendered	  division	  of	  space.	  	  	  	  
Even	  though	  the	  division	  still	  exists,	  we	  discovered	  patterns	  of	  change	  and	  signs	  of	  bending	  limits	  
between	   spaces,	   for	   instance,	   our	   interlocutors	   did	   not	   identify	   with	   the	   domestic	   ideal	   of	   a	  
woman.	  Even	  though	  power	  relations	  might	  seem	  set,	   they	  are	  not	  completely	   fixed.	  Actors	  use	  
their	  agency	  to	  operate	  in	  a	  field	  of	  restrictions,	  to	  challenge	  the	  cultural	  hegemony.	  Sometimes	  in	  
settle	   ways,	   the	   actors,	   including	   our	   interlocutors,	   use	   their	   agency	   to	   redefine	   and	   interpret	  
surrounding	  practices,	  and	  hereby	  power	  operates	  in	  an	  empowering	  way	  instead	  of	  dominance.	  
The	  actors	  contribute	  of	  the	  wider	  changes	  in	  the	  society	  -­‐	  the	  change	  of	  mentality.	  	  As	  Foucault	  
phrases	  it:	  “Where	  there	  is	  power,	  there	  is	  resistance”	  (1978:	  95-­‐96). 
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On	  the	  basis	  of	  these	  discussions,	  we	  conclude	  by	  answering	  our	  research	  question: 
 
How	  do	  social	  norms	  and	  conventions	  affect	  the	  implementation	  of	  the	  Moudawana,	  and	  how	  can	  
Moroccan	  women	  create	  agency	  in	  Moroccan	  society? 
 
By	  stating	  that,	  the	  informal	  rules	  hinder	  the	  implementation	  of	  the	  Moudawana,	  through	  power	  
relations	   that	   are	   unequally	   distributed	   based	   on	   gender.	   These	   relations	   and	   practices	   are	   the	  
norm	   in	   the	   society,	   hence	   the	   cultural	   hegemony.	   The	   Moroccan	   women	   challenge	   this	   by	  
redefining	   and	   reinterpreting	   the	   conventional	   norms	   and	   performing	   everyday	   forms	   of	  
resistance,	  hence	  creating	  agency	  on	  an	  everyday	  basis. 
 
The	  year	  2014,	  the	  ten-­‐year	  anniversary	  of	  the	  latest	  Moudawana	  reform,	  is	  a	  good	  opportunity	  to	  
reflect	  and	  evaluate	  the	  effects	  of	  the	  law	  and	  look	  at	  it	  in	  a	  wider	  context.	  There	  have	  undeniably	  
been	  changes	  in	  the	  Moroccan	  society	  in	  recent	  years.	  The	  changes	  could	  indicate	  an	  emergence	  
of	  a	  society	  that	  is	  not	  like	  the	  old	  society,	  and	  not	  like	  other	  societies,	  but	  a	  society	  somewhere	  
in-­‐between:	   a	   hybrid	   space	  with	   both	   traditional	   and	   liberal	   features.	   A	   society	  more	   open	   for	  
reinterpretation	  than	  before. 
	  	  	  	  	  	  Even	  though,	  our	  study	  focuses	  only	  on	  Morocco,	  the	  societal	  changes	  are	  not	  limited	  to	  
Morocco,	  but	  can	  be	  abstracted	  in	  the	  level	  of	  the	  wider	  Maghreb	  region.	  Increasingly,	  people	  of	  
the	  Maghreb	  region	  have	  started	  to	  question	  and	  challenge	  the	  hegemonic	  norms	  and	  practices	  of	  
their	  societies	  and	  call	  for	  a	  redefinition	  of	  these	  by	  being	  active	  in	  the	  process	  of	  change.	  Our	  
interlocutors	  emphasized	  the	  need	  for	  a	  new	  generation	  to	  take	  over	  the	  powerful	  positions	  in	  the	  
society,	  in	  order	  for	  the	  societal	  changes	  to	  intensify.	  Our	  project	  can	  contribute	  to	  understand	  
this	  process	  of	  social	  change	  in	  Morocco	  and	  broader	  Maghreb	  region. 
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